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FOREWORD TO THE EDITION 


Bv GEORGE А. KIRAZ 


This volume provides the text of the Gospel of John according to the 
Peshitta version. The text is taken from the British & Foreign Bible Society 
(BFBS) edition (1905), itself a republication of the Pusey and Gwilliam 
critical edition excluding the apparatus criticus1 The text was generated 
automatically from the Syriac Electronic Data Retrieval Archive (SEDRA)? 
and proof read against the BFBS edition. 

The BFBS text is the most reliable of all the editions of the Syriac NT 
that have been published thus far since the editio princeps of 1555. The BFBS 
text of John is based on 38 manuscripts mainly belonging to the fifth-eighth 
centuries, with very few variants amongst them. 

In the current edition, the orthography of the text was amended in a 
few places for purposes of uniformity: 

1. Contemporary West Syriac spelling replaced archaic spelling; e.g. 
lass for BFBS Ja} (19:30), КШ, for BFBS Ló, (3:17), KK s for 5 
|5,55 (2:23), Še for BFBS Jtáe (4:12). A final уйй and тате were 
systematically added to 3*4 plural feminine perfect forms; e.g. < K SL for 
BFBS „кё (9:10). А number of spellings were also changed іп the case 
of proper nouns; e.g. Xli? for BFBS Wia? (1:31). 

2. Seyame was placed uniformly on $ when present, and on the final one 
when applicable. 

3. A point to the left of the 3*1 singular perfect forms; e.g. Mase for 
BFBS Naso (1:32). 


1 P. E. Pusey and G. H. Gwilliam, eds. The Fourfold Holy Gospel. Tetraeuangelium sanctum, 
in the Peshitta Syriac Version, London: British & Foreign Bible Society, 1905; P. E. Pusey and 
G. H. Gwilliam, eds. Tetraeuangelium sanctum juxta. simplicem Syrorum versionem ad fidem codicum, 
Massorae, editionem denuo recognitum, Oxford: Clarendon, 1901. 

2 G. A. Kiraz, ‘Automatic Concordance Generation of Syriac Texts’, pp. 461-75. In 
VI Symposium Syriacum 1992, ed. R. Lavenant, Orientalia Christiana Analecta 247, Rome: 
1994. 
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4. The Marhtana, Š, was applied uniformly instead of a sublinear line; 
e.g. PASH) for 45 MES. 1 (16: 35). The Mbattlana, 2, was also applied 
uniformly; e.g. اشد‎ for 5 Ssh | (4:52). 

5. Some of the detailed parzse points were collapsed and systematized. 
In some cases, this affected the fricatization of the following word; e.g. 
yon, Jeta as for BFBS 6.a TEN (1:7 where the sublinear point 
on | became a point after it). 

6. In one case, a BFBS enclitic was made non-enclitic based on the 
grammatical context; viz. Joo for BFBS Joo (1:10). 

7. Some compounds were separated; e.g. pê “5 for BFBS әр S 
(4:25). 

8. In matters of fricatization, we have chosen Lš over BFBS سا‎ 
(e.g. 7:35), LÎ over 5 иу (12:15),3 апа Кы over BFBS Ж (e.g. 
21:8). 

9. Typographical errors were corrected; e.g. «aas for BFBS (аах 
(3:9), wad for BEBS <š (4:7, 10), lak for BEBS lia (5:2), که حا‎ for 
BEBS Bsp (5:3), نزيفي‎ for BFBS ats (5:45), Lass for 5 
сахех (7:4), T for BFBS ras (8:5), ҳал for ВЕВЅ (oases (8:25), 
Мыз for BFBS EA (10:22), IKa for BFBS Ia (12:1), 25? for 5 

25) (16:25),4 X50 for BFBS Xo (18:12), r. for BFBS 
اک‎ (19:31). 

The story of the Adulterous Woman (7:53—8:11) is not part of the 

Peshitta version and is absent from the Philoxenian and Harklean versions 


<° 


as well. Individual Syriac translations of this story appear in the ۵ 
century and occasionally were included in late manusctipts of the second 
millennium. 

'The division of the text into chapters and verses 1s a recent Western 
phenomenon. Early manusctipts divided the texts into chapters, called in 
Syriac Шао, abbreviated ,هک‎ or T abbreviated مب‎ . Having said that, 
ancient manuscripts do not always follow a systematic approach in these 
chapter divisions. The present text follows the recent Western division of 
chapters, naming each chapter in Sytiac clas. Ancient Syriac chapter 
divisions are given in the outer margin preceded by the abbreviation w, for 


3 Brockelmann & BEBS 2 Pet 2:16 Uk? while BFBS Mt. 12:5 & Jn. 12:15 Bf. Ашо 
and Manna are, silent which usually indicates Qushoyo. (We are depatting from Antioch 
Bible Mt 12:5 Uli) 

^ See Nóldeke $163. 

5 See J. Gwynn, Remnants of the later Syriac Versions, p. Ixxi—lxxii. 
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L... (they correspond to Roman numerals in the English translation). 
These were adapted from the BFBS edition. 
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INTRODUCTION TO THE TRANSLATION 


By JEFF CHILDERS AND JAMES PRATHER 


The Gospel of John 


The Gospel of John remains an immensely popular telling of the life and 
teachings of Jesus Christ. Its voice is unique among the four canonical 
Gospels: it presents stories, characters, and teachings that occur nowhere 
else, in a vivid and distinct style that is at once captivating and mystifying. 

In John, the familiar story of Jesus’ life, death, and resurrection plays 
out amid powerful metaphors of light and darkness, life and death, water 
and blood. Colorful characters memorably inhabit the narrative, such as 
John the Baptist, Jesus’ mother Mary, Nicodemus, the siblings Martha, 
Mary, and Lazarus, and the skeptical Pilate. Several people crucial to the 
story take the stage anonymously, leaving deep impressions on the reader 
and on the Christian tradition, such as the Samaritan woman, the man born 
blind, the lame man at the pool of Bethesda, and the enigmatic disciple 
whom Jesus loved. Themes of deep theological import recur throughout 
the Gospel, including truth and testimony, incarnation and love, the Holy 
Spirit and Christian community, and the Jewish tradition and its Messianic 
fulfilment. Always close at hand is the insinuation that heaven and earth 
have somewhow met in Jesus Christ. The skillful narrative, dramatic 
characters, compelling symbolism, and penetrating theology have made the 
Gospel of John attractive to many Jesus followers. It is not surprising that 
John would come to have a lasting impact on the Syriac Christian heritage, 
largely through the Рега version. 

The Peshitta text of the Gospels stands in a long line of development 
that includes earlier Syriac versions. In the early Syriac Church, the fourfold 
“Gospel of the Separated” (2:5; š, Evangelion da-mepharreshé) was 
not as popular as the Diatessaron (С=З) — а Gospel harmony prepared 
by the Syrian native Tatian in the middle of the second century, also dubbed 
"the Gospel of the Mixed" in the Syriac tradition (dass BAA, 
Evangelion da-meballetée). Although it is unclear whether Tatian’s harmony was 
originally composed in Greek or Syriac, it was certainly the Syriac version 
that achieved the longest and most widespread use. Matthew’s text supplied 
the Diatessaron’s main content and structure, though Tatian naturally drew 
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on John and the other Gospels (and some apocryphal sources) as well. 
Evidence suggests the Diatessaron began with the text of John 1:1—4. 

Despite its popularity in early Syriac Christianity, the Diatessaron fell out 
of favor in the fifth century and was supplanted by the “Gospel of the 
Separated," including the Syriac version of John. One form of this text 1s in 
the Old Syriac version of the Gospels, a translation made from the Greek 
probably in the early third century. The character of this version is relatively 
free in comparison to its Greek source text, especially in its copious 
provision of harmonizations — readings that combine the distinct wordings 
of parallel Gospel passages, or standardize them according to the form 
originally found in only one of the Gospels. The Old Syriac survives in 
some patristic citations and in two incomplete fifth-century manuscripts 
that diverge from one another at many points. Neither of the existing 
manuscripts is precisely equal to the “original Old Syriac.” A comparison of 
the two manuscripts indicates that the Old Syriac version was subjected to 
sporadic revision throughout the fourth century, generally in order to bring 
it closer to the Greek. 


The Peshitta 


No later than about the beginning of the fifth century, one fairly 
comprehensive revision of the Old Syriac circulated widely and soon came 
to be accepted as the standard version. Although earlier scholarship 
associated this revision with Rabbula, Bishop of Edessa (d. 435), analyses of 
Rabbula’s biblical citations indicate that he was not the originator of the 
revision. The revision shows the influence of the linguistic style of 
Edessene Syriac and may well have been disseminated from Edessa, but the 
precise identity and location of the revisor/s remain unknown. Known as 
the Peshitta, (у=; “simple, ordinary, straightforward," perhaps even 
"widespread, common"), this version of the New Testament has been the 
established version in use by all Syriac churches since the early fifth century 
— though the use of the designation Peshitta is attested only as early as the 
ninth century. The Peshitta has survived in numerous manusctipts, some of 
which date as early as the fifth and sixth centuries. It exhibits a remarkably 
stable text; as a rule, different manuscripts have only slight and occasional 
variations. 

The Peshitta text of John’s Gospel contains vestiges of its Old Syriac 
(and possibly Diatessaronic) ancestry, but its text has been revised 
throughout. Though not the result of a new translation from the Greek, in 
many places its text has been brought into closer conformity with a 
Byzantine form of the Greek text that must have been current in the time 
and place of the revisor/s. Yet like the Peshitta text of the other Gospels, it 
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also has distinctive readings not present in existing Greek witnesses. 
Gaining a clear picture of the character of the Peshitta text within the 
context of its Old Syriac and Diatessaronic ancestry on the one hand, and 
the Greek tradition on the other, awaits the publication of a critical edition 
of the Peshitta Gospels. 

Johann Widmanstetter produced the first printed edition of the 
Peshitta New Testament in Vienna in 1555. It was not until 1901 that the 
first critical edition of the Peshitta Gospels was published in Oxford, 
prepared by P. E. Pusey and G. H. Gwilliam on the basis of at least forty- 
two manuscripts dating from the fifth-twelfth centuries. Their text of the 
Gospels, without variants, was used in the British & Foreign Bible Society's 
edition of the Peshitta Gospels, published in 1905. Combined in 1920 with 
a provisional text of the rest of the Peshitta New Testament, this widely 
disseminated edition has been reprinted many times and is by far the most 
widely used. The British & Foreign Bible Society's edition provides the text 
for the present edition and translation (see the Foreword for details). 

Many more Syriac Gospel manusctipts remain to be studied and a new 
critical edition of the Peshitta Gospels is a very pressing need; efforts to 
produce such an edition are underway. 


Aramaic Primacy 


The Peshitta Gospels invite careful study for many reasons, but one area of 
interest involves the theory that the canonical Greek texts of the Gospels 
were actually translated from Aramaic, and that the Peshitta text preserves a 
more direct and faithful witness to early Gospel testimony and the very 
wotds of Jesus. This view of Peshitta (or Aramaic) primacy has long been 
held by many within Aramaic (i.e. Syriac) speaking churches, especially the 
Church of the East, but was recently championed in western circles by 
George M. Lamsa, who belonged to the Church of the East. Arguments for 
Peshitta primacy continue to be voiced by a few advocates, primarily on the 
internet and in popular literature. Advocates emphasize that Aramaic was 
the primary language of Jesus and at least several of his disciples, including 
some of those responsible for preserving Gospel testimony. They point to 
Semitic turns of phrase in the Greek text and adduce a handful of passages 
for which they contend that a comparison between the Greek and the 
Peshitta commends the Peshitta wording as original and marks the Greek as 
derivative. 

For example, in several places, the Peshitta text of John omits 
explanatory glosses contained in the Greek. In the Greek of John 1:41, 
Andrew finds his brother Simon and declares, “We have found the 
Messiah’ (which is translated anointed/Christ).” The Peshitta omits the 
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explanatory gloss, having simply, “We have found the Messiah” („әлі 
25%). Parallel occurrences are in John 1:38, 42; 4:25; 9:7. One could 
speculate that the glosses were added to the Greek text by a translator who 
wanted to explain the original Aramaic meanings to his Greek readership. 
However, it is equally likely that Syriac translators omitted the glosses they 
found in their Greek source, since they would be unnecessary for readers 
who understood the Syriac text on its own. Also, if a Greek translator had 
added such glosses in the face of a fully Aramaic text, why so few, and why 
these in particular? The picture is complicated further by the Peshitta’s 
retention of several of the linguistic glosses: John 5:2; 19:13, 17; 20:16 (and 
possibly 11:16; 20:24; 21:2), which are more difficult to explain if one 
presumes an Aramaic original. The majority of Peshitta scholars conclude 
that the Peshitta was translated from the Greek. 

Recognizing a distinction between Peshitta primacy in particular and 
Aramaic primacy in general, it is worth noting that the Gospel of John has 
been the special subject of discussion regarding the latter. In the early 20th 
century, most scholars were convinced that John was the product of a 
Greek speaker thoroughly immersed in Hellenistic philosophy. In the 
1920s, C. F. Burney and Charles Torrey challenged that view, arguing that 
John had been translated from a long-lost Aramaic original. In subsequent 
decades, many scholars vigorously opposed the theory, insisting on a 
thoroughly Hellenistic background for John’s Gospel. Others, however, 
took notice of the evidence for Aramaic influence and proposed that the 
ancestry of John’s text must have included Aramaic sources, even if the 
Greek itself was not a direct translation of them. 

The discovery of new sources in the mid-20th century — particularly 
the Palestinian Targum to the Pentateuch and the Dead Sea Scrolls — put 
the discussion on a new footing, giving scholars a greater glimpse into the 
dialect of first-century Palestinian Aramaic. Matthew Black offers what is 
still the most eloquent and comprehensive attempt at addressing the 
possibility of an Aramaic original to the Gospels and Acts. Though he did 
not ultimately argue that the Greek text as we have it is a direct translation, 
he concluded that it was basically an interpretation of and elaboration on an 
Aramaic source text. Black’s proposal has not been widely accepted by 
scholars, but it has contributed to the evolving discussion, by strengthening 
the theory of multiple Aramaic sources behind the Greek text of John. The 
idea of Aramaic influence on John is largely accepted by scholars today. 
Also, there has been a recent surge in scholarship regarding the relationship 
between John’s Gospel and the Qumran sect of the Dead Sea Scrolls. 

Throughout the discussion, scholars arguing for Aramaic primacy 
generally have not advocated the Peshitta as the representative of the 
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Aramaic source. Working mainly from the Greek, they have sought instead 
to identify a background in Palestinian Aramaic, which is not the same as 
Syriac. However, this research has drawn attention to the need for 
considering more carefully the Aramaic cultural and linguistic background 
to John's Gospel. It has also highlighted John's tendency to preserve a 
Semitic flavor, illuminating the Semitic backgrounds of the text — 
backgrounds that are shared to some extent by the community that 
produced and used the Peshitta, by the early witnesses to the life and 
teachings of Jesus, and by Jesus himself. The section on Noteworthy 
Readings (below) gives examples of passages in the Peshitta that illuminate 
these backgrounds. 

Without denying a significant measure of primitive Aramaic influence 
on the oral and written sources underlying John's Gospel, the majority of 
scholars remain unconvinced of the proposal that the Syriac Gospel text 
opens a window directly onto the most primitive stage of the Gospel 
tradition. Instead, the investigations of most contemporary scholars 
reinforce the view that the Syriac is a translation of the Greek, rather than 
the reverse. Even the use of the term “Aramaic” to describe a translation or 
edition of the Peshitta can be misleading. Though technically true, since 
Syriac is a dialect of Aramaic, its linguistic characteristics and the clearly 
defined parameters of its literary traditions recommend that we 
acknowledge its distinct identity, as “Syriac.” 

A full analysis of the questions surrounding Peshitta primacy is outside 
the purview of this brief introduction. However, some further discussion 
occurs below, in relation to the translation technique used in the present 
edition (see Translating the Peshitta). Most importantly, the usefulness of 
the present edition and translation does not depend on any particular view 
of Peshitta or Aramaic primacy. Translation decisions are based on the best 
lexical information available, applied according to literary context within the 
historically appropriate semantic range of Syriac terms and phrases, as 
established by the full scope of ancient texts. 


The Significance of the Peshitta Text of John 


Regardless of one’s view on the origins of the Peshitta text of John, there 
can be no doubt that it supplies important information about the early New 
Testament textual tradition. Some of the distinctive Peshitta readings in 
John must be due to the influences of translation technique and perhaps 
interpretive traditions — yet some of them may preserve forms of the 
Greek text that would otherwise be lost. Among the Noteworthy Passages 
presented below are several that demonstrate the importance of the Peshitta 
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text of John as a witness to the primitive Gospel text and the history of the 
New Testament textual tradition. 

In addition to its significance for New Testament textual criticism, the 
Peshitta text of John opens a fascinating window onto an important 
moment of cross-cultural contact between Greek- and Syriac-speaking 
Christians. Long recognized as a “bridge culture," Syriac Christianity links 
the western religious and intellectual heritage and the cultures of the Middle 
East and Asia. The reception of the Greek Gospel text into a Syriac milieu 
stands as a seminal piece of the dynamic and ongoing interchange between 
different ancient Christian communities. The pre-Peshitta Syriac translators 
inevitably refashioned the Greek texts before them, negotiating differences 
in language, religion, theology, and culture to address the needs of their 
own environments. After them, revisors continued the dialogue, editing the 
Ѕупас text in conversation not only with the Greek Gospel text and the 
Greek communities that used it, but also in response to the changing shape 
and contemporaty priorities of their own, Syriac contexts. The resulting 
Peshitta text of the New Testament became the fundamental classic of 
Syriac-speaking Christianity, boasting an unparalleled influence on the 
Syriac Christian tradition, and thereby on a number of other Christian 
traditions as well. 

One aspect of the translator’s role as arbiter between cultures involves 
decisions the translator makes when confronting multiple possibilities. This 
observation depends on the view that the Peshitta ultimately derives from 
the Greek text of John, a text infamous for its vagueness and double 
meanings. For instance, in the Greek of John 5:39, it is not grammatically 
certain whether Jesus speaks descriptively, “You search the scriptures,” or 
gives the command, “Search the scriptures;’ most contemporary 
interpreters favor the former. However, the Peshitta unambiguously has the 
imperative, “Search the scriptures” (5% оз). A similar decision is 
indicated in John 14:1, where the Greek is notoriously vague, yielding 
several possibilities, including the following: “You believe in God; believe 
also in me;” “Do you believe in God? Believe also in me;" “You believe in 
God. Do you also believe in те?’ “You believe in God and you believe in 
me." The Peshitta's sense is definite: “Believe in God, and believe in me” 
(ела. «So [GNIS ад). These readings illustrate the sorts of decisions 
translatots routinely make, underscoring as well the limitations one language 
may have in representing another. Howevet, they also illuminate the mind 
of the translator as he chooses a patticular meaning, reminding us that the 
Peshitta text conveys an early interpretive tradition. This is accentuated by 
the Old Syriac (Sinaitic) reading at John 14:1, where a different choice has 
been made, one that makes a strong theological commitment: “Believe in 
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God, and you will also believe in me” مشمک)‎ оё «$e Jé XS asd 
مي‎ 

In lieht of all these considerations, perhaps the most important aspect 
of the significance of the Peshitta text of John is the way it has helped to 
shape the spiritual tradition of Syriac speaking churches for neatly fifteen 
hundred years. The Gospel of John contains numerous passages not found 
in the other Gospels, such as the Prologue, the Wedding at Cana, and 
extensive dialogues. Many of its unique stories and miracles molded the 
imagination of the Syriac church, firstly through the Diatessaron and Old 
Syriac, along with the writings of early authors relying on those versions, 
such as Ephrem and Aphrahat. But in subsequent centuries, it would be the 
Peshitta form of text that would leave an enduring impression on Syriac 
liturgy, spiritual writing, exegesis, preaching, and theology. For instance, 
among the celebrated works of Jacob of Serug (ca. 451—521) are metrical 
homilies treating such beloved subjects as the Samaritan Woman, the 
portrayal of Christ as food and drink (cf. John 6), and the Wedding at Cana. 
He also devotes homilies to the theological import of crucial Johannine 
texts, such as “in the beginning was the Word." These are just a few 
testimonies to the ways in which the Peshitta text of John continued to 
shape the Syriac imagination. 

The early Syriac tradition is marked by the impulse to express 
spirituality and theology using metaphor and poetry. Unsurprisingly, early 
Syriac authors found much to inspire them in John’s rich imagery and 
symbolical language. For example, the scene in which a soldier pierces 
Jesus’ side (John 19:34) evoked fertile soteriological reflection, as 
interpreters identified the spear/lance of that scene with the sword blocking 
paradise and the lance wounding Mary’s soul; the action of opening Jesus’ 
side on the cross is seen to correspond with the opening of Adam’s side 
and the establishment of the church in sacraments of blood and water (see 
Noteworthy Passages below). Ephrem’s uses of this image are especially 
numerous and remarkable. To take another example from Ephrem (d. 373): 
the account of Jesus’ healing the man born blind (John 9) becomes a 
productive point of reflection on the nature and significance of Christ. In 
various different poetic contexts, Ephrem celebrates Christ's divine ability 
to bring spiritual vision and to craft new creation out of the dust, as he had 
done in his use of clay when he healed the blind man. 

Another example occurs in a hymn on the resurrection by Jacob of 
Serug. Captivated by the scene in which Mary takes the resurrected Jesus 
for the gardener at the tomb (John 20:15), Jacob affirms her perception of 
the Lord: “He zs the Gardener who planted Paradise.” An anonymous 
Syriac dialogue poem further explores this charming encounter between 
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Mary and the gardener, participating in a widespread Syriac tradition in 
which the Mary of the story is understood to be Jesus’ mother. In later 
years, Philoxenos of Mabbug (d. 523) reflects on Jesus’ teaching with 
Nicodemus about the “womb of baptism” (John 3:5) when explaining the 
resilience of the Holy Spirit’s indwelling in the believer. John’s text supplied 
many such images that inspired and informed Syriac theologians and 
liturgists. 

Since John’s Gospel often deals with the subject of mystical 
indwelling, Syriac writers drew heavily upon it when explicating different 
facets of incarnational spirituality. For instance, in fourth-century Persia, 
Aphrahat teaches his readers that their prayers evoke the presence of 
Christ. Since Jesus is in the Father and the Father in Jesus, and Jesus and 
the Father are one (John 14:10—11; 10:30), and since Jesus and the believer 
mutually indwell (John 14:20), for Aphrahat, prayer in Jesus’ name (John 
14:13) is a vehicle for divine incarnation within the believer, enabling a kind 
of trinity to exist: Christ, God, and the believer (Demonstration IV, on Prayer, 
11). In the eighth century, the East Syriac writer John of Dalyatha maintains 
that the key to becoming the host to a personal incarnation of Christ 1s to 
be found in keeping the Lord's commands (Leer 5.1—2). Drawing on 
numerous passages in the Gospel, John of Dalyatha writes that obedience 
to God brings the Father, Son, and Spirit to come and make a habitation 
within (John 14:23). These few examples show that, as in other Christian 
traditions, the Gospel of John has been a watershed in the Syriac heritage 
for reflection on mystical spirituality. 

John's mystical Prologue (1:1—18) was a favorite subject of theological 
speculation. Philoxenos devoted a polemical commentary to it, though he 
found the christological imprecision of the Peshitta frustrating. Ephrem 
describes the Prologue as a key to unlocking the treasury of God's 
revelation, since it clarifies how the incarnate Christ supplies the 
hermeneutical basis by which to interpret the mysteries of Scripture and 
understand the symbolical significance of creation (Hymn on Virginity 15). 
Where the Peshitta text of John 1:14 asserts that “the word became flesh 
and dwelt amongst us) it uses the term aggen (<), а мога of great 
importance to Syriac liturgical theology and mystical theology. See 
Noteworthy Readings (below) for a more detailed discussion. The Prologue 
further impacted spiritual and ascetic theology in its use of the expression 
¿bidaya (2) in John 1:14, 18 (also 3:16, 18). This term means “the one 
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and only,” “the unique,” or “the solitary,” and it would be impossible to 
over-estimate its importance for the Syriac tradition. Applied to Jesus, 
ibidaya affirms his unique status as the incarnate Son of God; applied to the 


Christian, it evokes a depth of singular commitment to the Lord and radical 
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identification with him, perhaps best expressed in the devoted ascetic lives 
of the ¿b¿daye, as they came to be called. This terminology in John’s Gospel 
left a permanent impression upon the language of Syriac theology and 
spirituality. 

It is apparent that the Peshitta text of John 1s a remarkable subject of 
academic study. Yet it is also fundamental to the faith of an entire ecclesial 
tradition. From the beginning of its existence, its primary purpose has been 
to serve the basic needs of ecclesial communities who worship God in the 
Syriac language. As part of the standard Bible of the Syriac churches, the 
Peshitta version of John has nourished individual and corporate spirituality 
for many centuries. Early exegetes such as Aphrahat and Ephrem employ 
the Diatessaron and other pre-Peshitta recensions (e.g. the Old Syriac), yet it 
is the Peshitta that later Syriac interpreters normally use, from the early fifth 
century until today, relying on it for preaching, doctrinal reflection, exegesis, 
and spiritual practices in the Syriac churches. 

These different facets of the Peshitta's use and value ate all under 
consideration in the presentation of the current edition and translation. 
Also, among the Noteworthy Passages discussed below are several that 
further illustrate the importance of this text in different areas of the Syriac 
tradition. 


Translating the Peshitta 


The Peshitta version of John has been translated into English on a number 
of occasions. The 19th-century translations of John Wesley Etheridge and 
James Murdock are based on texts with less reliable manuscript support. 
Furthermore, their translation styles are archaic and so literalizing as to 
mislead the contemporary reader; at times, they are simply wrong. 

George M. Lamsa’s celebrated translation (1957) is unfortunately 
inaccurate at many points, and it has become apparent to many users that 
his campaign to establish the primacy of the Aramaic over the Greek is 
without substantial foundation and has colored the translation. Similarly, a 
number of more recent projects, in print and on the internet, pursue the 
agenda of promoting the theory of Aramaic primacy or of establishing the 
Syriac text as somehow a more authentic witness to the historical Jesus. The 
primitivist impulse to bypass staid and conventional religious traditions for 
the sake of recovering fresh and ostensibly original Christian resources is 
strong. This may help account for the currency of these projects in some 
popular circles, against the conclusions of most scholarship. Although the 
resulting products are not without their audiences and uses, as translations 
they often appear to be governed more by the priorities of an Aramaic- 
primacy agenda than by the methods required of a fair idiomatic translation. 
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For instance, at times, these Enelish translations opt for hiehly literal 
renderings in an effort to preserve the Aramaic flavor of the text. These 
odd turns of phrase can be striking when one is unaccustomed to this 
technique. Yet a similar program of formal equivalency could be followed for 
translating the Greek, such as one encounters in a word-for-word 
interlinear edition. The effect is similar — indeed, often nearly identical, 
since the Greek New Testament text has many Semitic features of style in 
common with the Peshitta, as has long been recognized and appreciated. In 
the same vein, some recent English translations of the Peshitta typically 
employ mote literal strategies of transliterating names — e.g. Yeshua rather 
than Jesus, Yz&banan instead of John, Urishle instead of Jerusalem, and 
Misrayin instead of Egypt. Again, one could do the same when translating 
the Greek text — e.g. Iesous instead of Jesus. 

These literalizing strategies are somewhat helpful in that they highlight 
the strangeness of the source text — i.e. the source text is in a different 
language, with different conventions; it comes out of a different culture and 
deserves to be respected and appreciated on its own terms. Yet on their 
own, such highly literal rendetings do not usually illuminate for English 
readers the meaning of the source text in a clearer or richer way. In fact, 
unless one is very familiar with Syriac linguistic idiom and the semantics of 
the words in their ancient contexts, highly literal renderings of the Peshitta 
can obscure the meaning and create misunderstandings. Highly literal, 
word-for-word translations are useful, especially for people who have some 
facility in the language. They are not very useful for popular reading or 
liturgy. Less helpful still is the method by which a translator literalizes a text 
only at selected points, even in unsubstantiated ways, for the sake of 
accentuating certain Semitic features and thereby commending the text as 
mote primitive or authentic. 

Irrespective of one's views on the question of Aramaic primacy, the 
Peshitta has an inestimable intrinsic value. It is a marvelous work of sacred 
literature that deserves to be read, interpreted, and appreciated on its own 
terms. That affirmation serves as an essential point of departure for those 
who would study and use the Syriac text and English translation presented 
in the current edition. The English translation follows specific methods, 
guided not by the desire to buttress a particular view of Aramaic primacy 
nor to satisfy the primitivist impulse to open forgotten doors leading to the 
historical Jesus. Instead, it seeks to supply the English reader with a 
translation that conveys the sense of the Peshitta for the sake of 
understanding and appreciating it on its own terms. Naturally, the reader 
will routinely encounter renderings here that are similar to contemporary 
English versions of the Greek text of John. This is due to the undeniably 
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close relationship between the Peshitta and Greek texts; idiomatic 
translations of both versions would naturally have much in common, 
irrespective of the direction of influence. There is no attempt here to adopt 
non-idiomatic renderings for the sake of accentuating the Peshitta’s 
linguistic qualities as a text written in a Semitic language. 

Nevertheless, the Peshitta possesses linguistic and stylistic genius of its 
own. Reading the Syriac directly is the best way to deepen one’s 
appreciation for it; the present edition supplies the Syriac text for just this 
reason. However, it also gives a translation, for the purpose of conveying in 
idiomatic, contemporary (American) English the sense of the Peshitta text. 
This translation may serve as an aid to reading the accompanying Syriac. It 
may also stand on its own, for purposes of study, personal devotion, and 
liturgy. For further insight into the idioms and nuances of the original 
language, notes are selectively provided that clarify distinctions otherwise 
lost in English, explain the literal wording behind a translation, or supply 
alternative meanings for a Syriac term or expression. Many of the notes are 
meant to assist those learning to read the Syriac for themselves. 


Translation Policy 


The translation technique adopted here is not meant to indict or discount 
other available English translations, but to serve the specific purposes of 
the present series. The English follows the guidelines for translating and 
annotating the text that have been set for the series. The following 
description clarifies the translation method according to a number of 
specific categoties. 

Dynamic equivalency. The English translation is intended to provide the 
contextually appropriate sense of the Peshitta in an idiomatic way. As such, 
it strives for dynamic rather than formal equivalence, regularly adapting the 
Syriac form to the norms of English idiom in a dynamic way, for the sake 
of providing the English reader with a meaning that is genuinely equivalent 
to that of the Syriac. This principle applies at different levels, beginning 
with the handling of single words and idiomatic phrases. For instance, a 
formally literal translation of the Syriac expression, “by the hand of’ would 
give the wrong sense. In English, the expressions “through” or “by means 
of" capture the sense better: “everything came into being омор him” (“5 
Joo. oló; John 1:3. A dynamic handling of the forms yields a more 
equivalent meaning. Another example involves an idiom that occurs in John 
10:24. Rendered literally, the expression, “How long will you keep our 
souls?” is awkward and even misleading (a2) No! acs لاله‎ Lsi). The 
English translation has a more dynamic rendering, respecting the true sense 


of the expression: “How long will you keep us in suspense?" 
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Translation unit. According to the priorities of dynamic equivalence, the 
translation does not follow a word-for-word or highly literal policy that 
adheres to form rather than sense. Yet it normally takes phrases and clauses 
as the primary sense units — rather than entire sentences or paragraphs, on 
the one hand, or wotds and partial words, on the other. This enables the 
translation to stay quite close to the wording and order of the original, while 
conveying its sense in proper English idiom. 

Contextual sensitivity. Words can have different meanings and functions, 
based on requirements or possibilities determined by their contexts, and 
depending on the norms of the language into which they are translated. In 
the English translation, context prescribes word choice, so that the same 
Syriac word may be translated differently in different places rather than 
rendered woodenly the same way every time — e.g. the same Syriac word 
(te) is variously translated “approached,” “drew near,” and “came to." In 
another common occurrence, the term “to say" (5) may be translated 
differently, depending on context, such as where a = is clearly meant: 
“Who ate you? the Jews asked” (Kai 5 NÍ „5594 ерю; John 8:25); and, 
“How can an old man be born? Nicodemus asked him” (oS 4 
Lo Jing NUN, — 2 ка . فده می‎ 255; John 3:4). Where more than one 
meaning for a word or phrase is plausible and would yield a sufficiently 
distinct sense — i.e. not simply a difference in style or vocabulary choice — 
the accompanying notes provide alternative translations, usually with brief 
explanations. The plausibility of legitimately different meanings is 
determined by the strength of historically grounded lexical data about a 
given wotd, the natural variety of meaning inherent in a particular term or 
grammatical form, and the requirements of the context. 

Several common Syriac conjunctions and particles also illustrate the 
importance of contextual sensitivity in making translation choices. 
Depending on the context, the ubiquitous Syriac conjunction »- (o) has a 
wide range of meanings — “and,” “but,” “for,” “or,” “since,” and so on. 
Similarly, dén (3) and gêr (A) are very common; often translated 
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respectively “but/now” and “for,” each has a range of possible meanings 
and rhetorical functions. The function of the interjection ba (Jo), 
traditionally translated “behold!”, may be best captured by any of several 
terms or phrases, or even none at all. The English does not translate such 
words woodenly, but uses various words to represent their meanings and 
functions. Since Syriac idiom is replete with such terms in ways that often 
seem redundant or awkward in English, at times such words are left 
untranslated altogether in order to produce a smooth English text. 
Furthermore, since English prefers hypotactic structures over the parataxis 


common to Syriac, at times the translation changes a flat (paratactic) 
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coordination between clauses to create a subordinating (hypotactic) 
connection instead. For instance, "they came to John and said to him, 
Rabbi...” (45$ oÑ ошод «а LAN لاه‎ John 3:26) becomes “they 
came to John, saying to him, Rabbi...” 

Inclusive Language. It is the policy of the series to use gender inclusive 
language. Where the context indicates that a specific gender is meant, the 
translation retains grammatical gender. However, when the context 
indicates gender neutrality, the translation uses inclusive language. For 
instance, in the declaration, “to those believing in his name, he gave 
authority to become sons of God," the Syriac term “sons” (KIS) is 
translated, “children” (John 1:12) Further examples: “no servant is greater 
than his or her master” (ois; John 13:16; 15:20); and, “this saying went 
around among Zhe brothers and sisters" (Èt; John 21:23). 

Explicit subjects and objects. Compared to English idiom, the Syriac often 
provides a veritable surplus of objects. However, at times the Syriac only 
implies an object that English idiom would prefer be made more explicit. 
For instance, in John 2:8 the Syriac literally reads, “Now draw out and take 
to the master of the banquet.’ So they took” (mi eK,l6 “45 exe, 
„К Jaso). The English translation tacitly makes the object explicit: 
“Now draw some out and take 2 to the master of the banquet.’ So they took 
it.” 

On the other hand, an object or subject may be explicit but vague. 
This often happens when the Syriac does not specify the identity of a verb’s 
subject (e.g. she"), or an object (e.g. “him”. The repetition of third-person 
subjects and objects can become confusing, especially in a running 
narrative. At such times, the English translation makes the identity of a 
subject or object clear — e.g. “Jesus” in place of “he” or “him.” These 
changes do not make the implicit explicit so much as they clarify what is 
vague; therefore, the changes are not made tacitly but are explained in the 
accompanying notes. 

Definiteness and indefiniteness. Sytiac grammar does not always distinguish 
a definite noun as such. For instance, gabra (Wax) may mean “the man” or 
“a man.” The context guides translation choices in this area. At times, the 
numerical adjective fad (“опе,? 4) simply marks a word as indefinite, rather 
than designating a specific quantity; in such instances, the indefinite “a/an” 
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is more satisfactory than “one” or “a certain,” as in the following: “a man 
was there" (5 Ка eek ef Joo Nl; John 5:5). The Syriac may use the 
demonstrative pronouns “that/those” or “this/these” merely to indicate 
definiteness, rather than with full demonstrative force. When this is judged 
to be the case, the English translation uses the definite article (“the”) rather 


than a pronoun, as in the following: “Master,” Zhe woman said to him,” 
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where a more literalizing rendering would be “that woman said to 
him" (aio NC СЕ اما که‎ ; John 4:15). 

Alsyndeton. Although Syriac often supplies more conjunctions than 
English (see Contextual sensitivity above), at times it juxtaposes words without 
a conjunction (asyndeton), where English idiom would prefer to supply a 
linking word. For instance, in John 9:38 the Syriac literally reads, “he fell 
down, he worshiped him" (ә +&s 8). In such instances, the 
translation most commonly provides conjunctions where good English 
idiom requires them: “he fell down and worshiped him.” 

Hendiadys. At times the Syriac mentions two actions or things, linked 
by a conjunction, when only one is meant (hendiadys) A frequent 
occurrence is an expression such as the following: “He answered and said" 
(ele Lis), e.g. John 2:19. Two verbs are paired to convey a single action. 
The English translation prefers dynamic rather than formal equivalence, 
giving the appropriate sense by using a single term: “He answered.” 
Another good example is in John 12:21, which literally reads, “They came, 
they approached Philip, who was from Bethsaida of Galilee, and asked and said 
to him, ir, we want to see fnr оф «oad Nd Le азо ei 1 Se 
< waa J < ез; wis oS ене NOSSA a ROG Ie МЭ). 
'The idiomatic translation of both hendiadyses here is simply, * They came to 
Philip... and asked him.” 

Untranslatable features. Some features of Syriac idiom cannot be properly 
captured by English idiom at all and therefore are not evident in the present 
English translation. They may mark syntax in ways that are untranslatable 
or simply involve structures that do not fit English. Examples of this 
include certain nuances between verb tenses and the so-called dativus ethicus, 
or pleonastic dative (e.g. 35° һем EXC که‎ aa ۵6 EA „зо; John 
18:38), whereby a particular prepositional phrase accompanies the verb but 
does not essentially change its meaning. Syriac very commonly uses 
anticipatory and resumptive pronominal suffixes in a manner that is not 
normal in English — e.g. “the house of him, of my Father" („э oS; 
John 2:16) means simply “the house of my Father," or “my Father's 
house.” Untranslatable features such as these are tacitly normalized 
according to English idiom. 

The Lord. In the Peshitta version of the Hebrew Bible, the term Marya 
(Lis), “the Lord,” represents the tetragram, the name of the Lord God. 
Where this form occurs in the Peshitta text of John, the English translation 
uses the capitalized “the Lord.” By contrast, in the many places where the 
simple form wara (k) occurs, the English translates it in various ways, 
including “lord,” “master,” and “sir.” John’s fondness for ambiguity often 
makes it difficult to determine clearly just how exalted a particular instance 
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of "lord" is intended to be, when the speaker is addressing Jesus. 
Consequently, the notes identify places where the underlying term is zara 
(у), “lord.” 

The Attributive Genitive. Syriac commonly uses genitival phrases to 
describe the quality of a preceding noun. Dynamic equivalence in English 
(or Greek) prefers adjectival phrases, and this is how the translation usually 
renders them. For instance, “Spirit of Holiness” (lasse, Le = “Holy 
Spirit” (e.g. John 1:33), and “vine of truth” (жаў E = “true vine” 
(John 15:1). 

Special Items. Some matters are special to the style and usage of John's 
Gospel For instance, in John, Jesus often begins his statements with 
the expression, “Amén amên, Y say..." (UL امد‎ esol el). The translation 
uses the phrase, “very truly’ to bring out the emphatic force of this 
adverbial idiom. The term sha tha (Хәл) may mean “hour” or “time,” and а 
desire for dynamic equivalence might lead one to translate it variously, 
depending on context. However, in the larger context of John the term is so 
heavily weighted with special meaning that the translation always renders it 
“hour” (e.g. John 2:4; 4:21; 4:23; 5:25; 5:28; 5:35; 7:30; 8:9; 12:23; 12:27; 
13:1; 16:2; 16:25; 16:32; 17:1). The term hya (Lu) may mean “live” or “be 
saved," and in John's notoriously ambiguous style, either or both meanings 
fit some contexts; the notes to the translation draw attention to this (e.g. 
John 3:17; 10:9). 

Names. According to the policy of the series, the present translation 
uses conventional English spellings for proper names rather than 
transliterations. Specifically, the spellings of the American Standard Version 
(1901) edition normally occur. These conventions are long-standing and 
find their justification in the norms for idiomatic translations of all types of 
source material and in traditional methods for rendering biblical names into 
English — though it must be acknowledged that English conventions owe 
more to ancient Greek and Latin than Aramaic forms, as in the name 
“Jesus” (rather than “Yeshua”). Furthermore, it should be noted that 
certain traditional name distinctions have become conventional even 
though they ate without linguistic warrant and are inconsistent with sound 
translation methodology. For instance, where the name “Yaqub” (saa) 
occurs, it has become conventional to give “Jacob” for the patriarch and 
“James” for Jesus’ disciple. The same conventions prescribe “Judah” for the 
patriarch, “Judas” for Jesus’ betrayer, and “Judaea”? for the geographical 
region, although the name Y)zda-“Judah” is identical in each instance. 
Recognizing the limitations of this procedure, for the sake of consistency 
this translation follows the policy of the series to use conventional English 
spellings as they occur in the ASV (1901), with certain exceptions. For 
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instance, in the present translation, the name “Cephas” occurs, since this is 
the Syriac form of the apostle's name in the Gospel of John; the form 
"Peter" does not occur. 

Biblical citations. The Gospel of John quotes from and alludes to the 
Hebrew Bible. Citations and strong verbal allusions are put within quotes. 
The notes provide references to the sources of the citations. 

Notes. In addition to providing biblical references, the notes that 
accompany the English translation define obscure terms and provide 
information about ancient weights and measures. They also supply 
alternative meanings for some Syriac words and expressions, explain the 
literal wording behind certain translations, and clarify distinctions otherwise 
lost in English. 

Two abbreviations occur regularly: lit. = literally; v. = verse. 
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Noteworthy Readings 


The following list presents and briefly discusses a number of interesting 
passages that occur in the Peshitta text of John. The list is merely a 
sampling, and in each case it would be possible to discuss the text and its 
significance in much greater detail. These are included merely to illustrate 
the varied interest attaching itself to the Syriac text. 

In the following illustrations a more literal translation technique may 
be used to render the Syriac into English, in order to preserve fine 
distinctions in the text. Where the discussions mention other manuscripts 
and versions witnessing to the New Testament text, conventional symbols 
ate used. Readers unfamiliar with these symbols who wish to know more 
are encouraged to consult any of the fine handbooks on New Testament 
textual criticism that are available.! For purposes of this discussion, 


1 The signs and textual data (non-Peshitta) for the examples are taken from NA28 
(Novum Testamentum Graece, Nestle-Aland, 28th revised ed., 2012). See also Bruce M. Metzger, 
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“Peshitta text" refers to the published text in this volume, though as has 
already been noted, the Peshitta itself is not uniform, with different 
manuscripts and manuscript groups exhibiting variations, usually slight. 


John 1:42 

EAR a odis شک‎ эй وکو غې دس نا‎ 
Jesus looked at him and said, *You are Simon, son of John. You will be 
called Cephas.” 


The wordplay related to Peter's name is well known: in Greek, perros means 
“stone” (see especially Matthew 16:18). Yet the wordplay originates in the 
Aramaic form of the name: Aépha (515), “stone,” from which we get the 
name Cephas (in Greek, Kephas). The form “Peter” occurs often in the 
Greek Gospels, but in the Greek New Testament “Cephas” occurs only 
here and several times in Paul’s letters (1 Corinthians; Galatians). However, 
the form Peter never occurs in the Peshitta Gospels, whereas Cephas (1515) 
appears constantly. The natural and even pervasive occurrence of Cephas in 
the Peshitta is another reminder of Jesus’ Aramaic background. The fact 
that the Peshitta omits the gloss found in the Greek — “You will be called 
Cephas’ (which is translated Peter)” — illuminates the ways in which that 
Aramaic background was shared by the Peshitta’s users, for whom the 
explanation would be superfluous. 


John 8:34 
سا‎ Rhy وقح‎ OAS أف انا‎ l CERES 
JN ees оф фах 
“Very truly I tell you,” Jesus said to them, “Everyone who commits sin is 
a slave of sin.” 
Here a wordplay is evident in the Syriac text that is absent from the Greek. 
The word for “commit” or “do” and the word for “slave” derive from the 
same root, ‘bad ,(حځم)‎ and sound very similar. The pun is so pronounced, it 
likely points to a wordplay in an underlying Aramaic expression, one that is 
lost in the Greek. 
John 11:5 
FS RING as мад, oé ب‎ léo ats 
Now Jesus loved Martha and Mary and Lazarus. 


A Textual Commentary on the Greek New Testament, corrected edition (Stuttgart: United Bible 
Societies, 1971 or 2nd edition 1994). 
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Other witnesses to this verse have, “Jesus loved Martha and Jer sister and 
Lazarus." The Peshitta names Mary explicitly. 


John 12:3 

Хад ۳ el Rice‏ مد سود ;5 5 Jose, E x ES elo‏ مُعسا۸ 
M‏ جح هد „маяг;‏ 

But Mary took ал alabaster box of the finest пага perfume, which was 


vety expensive, and anointed Jesus’ feet with it. 


There is no mention of an alabaster box (or vase; JS КА) in the Greek. 
However, in agreement with the Sinaitic Old Syriac, the Peshitta mentions 
the vessel, using the same term that occurs in Luke 7:37. An early 
interpretive tradition identifying Mary of Bethany with the sinful woman 
whom Jesus encounters at Simon the Leper’ house discloses itself here in 


the Syriac rendeting of the passage. 
John 4:45 
dep X AL wu ееси И 
AiR ks Sa fold 
When he came to Galilee the Galileans welcomed him, because they had 


seen all she signs that he did in Jerusalem at the festival. 


Other witnesses to this passage say that the Galileans welcomed Jesus 
because they had “seen all ۶۸۵ things” he had done. Only the Peshitta clarifies 
that it was their experience of “the signs” (sh?) in particular that prompted 
them to welcome him. 


John 20:2 
Ш Ку لا‎ „елә МЗ 06 حمل ق‎ sadak odd Joel? 


و < 


,۶ 
} کا معمده هد . 


She told them, “They have taken our Lord from the tomb, and I do not 
know where they have put him!” 


In the Greek and other versions, Mary reports to the other disciples, “We 
do not know where they have out him!” Since only Mary is mentioned 
explicitly in the narrative of discovering the empty tomb (John 20:1), the 
pronoun “we” is curious. The Peshitta respects the solitary nature of Mary’s 
experience at the tomb, having the distinctive reading, “J do not know 
where they have put him!” The Sinaitic manuscript of the Old Syriac agrees. 


John 20:12 

Sed us ҳо +оо обо ce e SN. а= قلاخا‎ ex lo 
And (Mary) saw two angels in white sitting there, one at the pi//ows and 
the other at the feet. 
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When Mary peers into the empty tomb, the Greek text has her observing 
the angels, “one at the head and the other at the feet.” But the Peshitta, like 
the Sinaitic Old Syriac, pictures one of the angels sitting at “the pillows" 
(ог), adding vividness and texture to the scene. 
John 1:14 
ول ي.‎ ho head Іо 
The word became flesh and dwelt among us. 

As has already been mentioned, the expression “dwelt among" translates 
the Syriac term aggen شي‎ Its range of meaning also includes, “descended 
upon," “rested upon," and “overshadowed.” The expression was used in 
Jewish Aramaic versions of the Hebrew Bible for God's redemptive 
activity. As it is used in John 1:14, to describe the Word's manner of 
visitation to the world, and in Luke 1:35, where the angel Gabriel promises 
to Mary that “the power of the Most High will overshadow you,” the term 
provided rich and dynamic imagery for celebrating the divine presence in 
worship and for personal spirituality. Unsurprisingly, Syriac exegetes 
explored the meaning of John's expression for understanding the 
incarnation, connecting the “overshadowing” here with the overshadowing 
of Mary in Luke. Furthermore, the same terminology occurs in both East 
and West Syrian eucharistic liturgies to invoke the “overshadowing” of the 
Holy Spirit on the bread in the epiclesis. The liturgical allusions to John 
1:14 and Luke 1:35 connect the embodiment of the Word in the flesh and 
Mary's reception of God's purposes with the transformation of the 
elements into the body and blood of Christ in the midst of the worshiping 
community, while also implying the miraculous transformation of willing 
communicants into bearers of the divine Word in their own lives. 
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Since the expression “overshadow” became a technical term for the 
Holy Spirit's activity fairly early in the tradition, it also came to be used 
often in baptismal settings, in which the Spirit is seen to be 
"overshadowing" the waters of baptism. The imagery recalls that of 
Genesis 1:2, in which the Spirit of God “hovers” over the waters at the 
moment of creation. Spiritual writers used the abstract noun 76 
(Nav), based on the same root, to discuss the mystical experience of 
divine indwelling within Christians. In the Syriac tradition, there was a sense 
that one could experience the incarnation as described in the Prologue; the 
Lord could “dwell upon” or “overshadow” hearts and minds during key 
liturgical moments, such as baptism, prayer, or the Eucharist. 
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John 19:34 
les ads љо JS sais که‎ MC Me امه‎ ce А الا‎ 
А .. ٥ 


Instead, one of the soldiers struck him on the side with a spear, and at 


once blood and water came out. 


In Syriac exegetical and hymnic traditions, the piercing of Jesus’ side on the 
cross with a spear, Wkayta (KX), came to be associated with the opening 
of Adam’s side, from which Eve was taken, and with the fiery sword that 
prevented humanity's return to paradise (Genesis 2:21—22; 3:24). The 
"lance" (rumba; ә) prophesied to pierce Mary's soul (Luke 2:35) was 
part of this complex network of typological associations, highlighting the 
critical role played by the second Eve — Mary — due to the salvific death 
of her son. The blood and water that poured forth from Jesus' body 
symbolizes baptism and eucharist, and the church is thereby born out of the 
side of the second Adam, Christ, just as Eve was born from the side of the 
first Adam. Whereas the fiery sword blocked human entry to paradise, the 
spear or lance piercing Jesus’ side opens the way to paradise. 

The imagery of John 19:34 became seminal to the imagery of Syriac 
theologians and poets, particularly Ephrem, who refers to it often. In 
gratitude for the incarnation by which all of it is accomplished, in one place 
Ephrem declares of Christ, “He came to take up / the body that would be 
struck so that by the opening in His side / He might break through the way 
into Paradise" (Hymn on the Nativity 8). 


John 20:16 

Se UES SSSI REISS که‎ ae EN, 2 
ANS SIF 

Jesus said to her, “Mary.” She turned and said to him in Hebrew, 

* Rabboult" (which means, ““Teacher’’). 


Mary's encounter with the resurrected Jesus at the tomb culminates in this 
poignant moment of recognition. Her exclamation is not actually in 
Hebrew; it is Aramaic. Ancient authors frequently used “Hebrew” to 
describe both Hebrew and Aramaic (e.g. John 5:2; 19:13). Yet it is the term 
Rabbili itself (053) that invites our notice here. The Greek has rabbouni (a 
few having rabboni), which is recognizable as a form related to one that 
occurs in Rabbinic literature for a lord or master. It is unclear why the 
Gospel of John uses the expanded form here; some take it to indicate the 
writer’s familiarity with a particular Palestinian usage of the title, others take 
it to reflect a diminutive form expressing Mary’s intimacy with Jesus. It is 
also unclear why the Peshitta has a distinctive form with -/ rather than -n- 
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(as does the Sinaitic Old Syriac). The Greek of Mark 10:51 has rabbouni, for 
which the Peshitta has the more usual rabbi (255), “my teacher” (or “my 
master"). The Peshitta text of John routinely uses “Rabbi” (1:38; 3:26; 4:31; 
6:25; 9:2; 11:8, 58; 13:13), begging the question: What accounts for the 
unusual form occurring in the Peshitta text of John 20:16, and what exactly 
did it mean to the translator who produced it? That question has not yet 
been definitively answered, though both the Greek and Syriac texts remind 
us of the Aramaic milieu providing the background to the story and the 
Aramaic contexts of the Syriac versions production and use. 
Unsurprisingly, the highly literal Harklean version of the seventh century 
“corrects” the form to Rabbiini (15055). 


Sharing Readings with the Majority Text 


It is often possible to discern close relationships between the Peshitta text 
of John and specific forms of the ancient Greek text, as well as the texts of 
other New Testament versions. The portions of text involved are often 
small, yet the correspondences point to important relationships between the 
Peshitta text of John and other voices in the early Gospel textual tradition. 
One of the most characteristic patterns is defined by the many instances 
where the Peshitta agrees with the majority of Greek witnesses that make 
up what is called the Byzantine text-type (Le. the Textus Receptus of the 
Authorized Version of 1611 — the KJV). The following examples are just a 
few of the many demonstrating this quality. 


John 3:13 
оё и; ons Usa ~ Мы oo Í „Ш до м! Ío 


“No one has gone up to heaven except him who came down from 

heaven — the Son of Man, who is in heaven.” 
Some important early Greek manuscripts and the Coptic version omit the 
last phrase from this declaration, “who is in heaven” (P66 P75 N B LT Ws 
083 086 33 1241 co). Yet the Peshitta text agrees with the majority of 
witnesses, who affirm the Son of Man's heavenly location (e.g. А КМГА 
© ¥ 050 ۱:13 565 579 700 892 1424 Me latt sys P. ^ bor). 

John 3:34 

Las e Joo 1 Мә SS oo قا‎ TN EN HS La? 

Lao; BS ceo 
For the one whom God has sent speaks the words of God, for God did 


not give the Spirit by measure. 
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A number of witnesses omit the third reference to God, producing the 
following: “he does not give the Spirit by measure" (P66 P75 N B? C* L Ws 
083 f! 33 565 579 1241 b e #1). This reading has good support for being 
original, yet it leaves the subject of the verb vague — are we to understand 
that Jesus gives the Spirit, or is it God the Father? The perceived need for 
greater precision in this matter of trinitarian interest may have produced the 
reading that survives in most witnesses, including the Peshitta (e.g. A C? D 
KT A @ W 086 f! 700 892 1424 3t lat syP: co). 


John 5:3-4 


Jio lisi LAS uia صا‎ LS ese qu <S 
aX Ke МЫ dy Š 55 خن‎ Ші nem له حا‎ обо PUTANS 
ce Jol نتا‎ CET pus ESS eos سیا‎ s foo · JA олха 

NS бо е.м : Ji, Ko; Te‏ 518[ اا Joo M‏ څه. 


(3) In them a great many sick people used to lie — the blind, the lame, 
and the crippled. They would wait for the stirring of the water, (4) for sometimes 
an angel would come down to the pool and stir the water. Whoever got down into it 
first after the stirring of the water, any disease they had would be cured. 


Some very ancient Greek witnesses and versions end John 5:3 with “the 
sick, the blind, the lame, and the crippled,” in agreement with some of the 
Coptic and Latin evidence, as well as the Curetonian manuscript of the Old 
Syriac (e.g. P66 P75 N A* B C* L T q ѕу co). Most of these and a few 
others omit verse four altogether, leaving off the colorful description of a 
tradition about the angel stirring the waters of the pool in order to 
precipitate healing — and a frantic rush into the pool. The Peshitta includes 
the fuller text, agreeing with the majority of Greek manusctipts and 
versions that preserve the account of this legend. 
John 5:16 
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sons одо eMe · „ма У гә обо ووي‎ he БЕ 

аз Joo, os eS š 
On account of this the Jews persecuted Jesus and wanted to kill him, since 
he was doing these things on the Sabbath. 


The Peshitta indicates the ultimate goal of the Jews’ persecution of Jesus: 
they desired to murder Jesus. By including this clause, the Peshitta agrees 
with a great many witnesses (e.g. A KNT A @ V (7:3) 700 1424 M e q ۲ 
Бор). However, a number of other witnesses omit the explanation (e.g. P66 
P75 B C D L М f! 33 565 579 892 1241 lat sy; © sa ly pbo bor). The 
Syriac evidence is divided. 
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John 6:69 

. وکا‎ ots lA وه‎ KU ahd a.s وس‎ 
“We have believed and know that you are the Messiah, the Son of the living 
God." 


It is perhaps not surprising that the confessional formula of this verse was 
preserved in many different forms. А few Egyptian witnesses have, "the 
Messiah, the Holy One of God” (P66 sa» ly bo). Some have, “the Messiah, 
the Son of God" (C^ @* f! 33 565 lat sys). At least two versional 
manuscripts — Latin and Old Syriac — have simply, “the Son of God" (b 
sy‘). Several early witnesses have “the Holy One of God” (P75 X B C* DL 
W sams pbo). The Peshitta agrees with the majority of witnesses who, true 
to their tendency to convey the most elevated status possible for Christ, 
preserve an exalted form of the confession (e.g. КМГА O° VP f! 579 700 
892 1241 1424 Mè ѕур. в рот), 


John 9:35 

همکد Kal .oX моо олал{о AM оодо маа?‏ مدق ای 
Је; as‏ 

Jesus heard that they had thrown him out, and he found him and asked 

him, “Do you believe in the Son of God?" 


In a variant similar to the previous one, the Peshitta agrees with those texts 
that accord the highest status to Jesus. A few early witnesses in Greek, 
Latin, and Coptic have Jesus ask the blind man who had been healed 
whether he believes in “the Son of Man" (P66.75 &* B D W e bom». Most 
witnesses — including the Peshitta — make the question more theologically 
pointed: “do you believe in the Son of God?" 

John 14:4 

oh g اهنا‎ обы] Se زا‎ NGG هللا‎ 

“You know where I am going, and you know the way.” 
Several important witnesses have Jesus make a significantly different 
statement: “And where I am going, you know the way" (Р66: ХВ C* LQ 
W 33 579 a sams pbo bo). The Peshitta, along with a great many others, have 
a text that is not only smoother stylistically, but also expresses higher 
expectations of the disciples’ knowledge about Jesus’ fate. 


John 16:16 
JA? Las نا‎ “у; ооо SNS ole шор Wo SNS 
“In a little while you will not see me; then after a little while you will see 


me again, because I am going to the Father.” 
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The Peshitta agrees with most, in having Jesus explain the reason for his 
imminent vanishing and reappearing: he is going to the Father (e.g. A K N 
T A © V 068 1:13 33 565 579 700 892s 1241 1424 Me lat sy pbo bor). Some 
early Greek manusctipts, the Old Latin, and some Coptic witnesses omit 
the explanation (e.g. P5 P66 N B D L W it sa ly bor’). 


Sharing Readings with Other Groups of Witnesses 


At times the Peshitta has readings that agree with smaller groupings of 
texts, often very ancient and weighty. In these instances, the Peshitta does 
not agree with the majority of witnesses, but it is often a smaller group of 
witnesses that has the best claim to being original, due to the age and 
distribution of the witnesses and the nature of the reading itself. In other 
instances, the Peshitta identifies with an even more select group of texts, 
including sporadic agreement with witnesses of the so-called “Western” 
text, such as the codex Bezae (D) and the Old Latin version. The following 
examples illustrate these characteristics, demonstrating the Peshitta’s 
valuable role as a textual witness: 


John 7:53-8:11 


Here it is the Peshitta’s silence that is deafening. It is a major voice in the 
broader tradition of texts that simply do not have the story about the 
woman caught in adultery (John 7:53-8:11). Many witnesses contain the 
story here, of course, which is why it figures in the Byzantine text-type and 
in versions relying on it (e.g. the Authorized Version of 1611 — the KJV). 
However, the Greek vocabulary and style of the passage do not fit John 
well, nor does it fit neatly into the structure of the Gospel. These are 
undoubtedly reasons why some Greek manuscripts mark it as suspect, 
others place it at the end of John (1 1582), some put it after Luke 21:38 
(f13, one puts it at John 7:36 (225), and one puts most of it at the end of 
Luke (13335. Most scholars do not see the passage as original to John's 
Gospel, though it is apparent that many early Christians judged the story to 
be authentic; wishing to preserve it, they struggled to know where to put it. 
The Peshitta joins a number of very important early Greek and versional 
witnesses in omitting the passage: P66 P75 N Avid B Ced LE N T W AC O ¥ 
0141 0211 33 131 565 1241 1333 1424*« 2768 a f l q sy sa ly pbo bort. 

The passage was eventually translated into Syriac and appended to 
biblical and liturgical manuscripts, from which it found its way into later 
manuscripts and printed editions (see John Gwynn in the Bibliography for 
discussion and texts). But it was not part of the original Peshitta version. 
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John 12:9 
мад оф a, bjss Q ثتفا خی‎ sonat 
Large crowds of the Jews beard that Jesus was there. 


Whereas nearly all the evidence indicates that the Jews "knew" that Jesus 
was there, the Peshitta agrees with the Greek codex Bezae and the Old 
Latin version (i.e. D it) in stating that they had “heard” it. 

John 14:17 

108 وججم‎ ix. څه. حفبامی‎ (М نیک‎ e$ old! 

But you know him, because he dwells with you and ts in you. 
In this passage, Jesus is speaking of the indwelling of the Spirit of truth. 
The majority of witnesses have Jesus promising that the Spirit “will be" in 
you, looking to the future. The Peshitta uses the present tense, in agreement 
with other notable witnesses, including the Old Latin version and some 
very old Greek manuscripts: P66* B D* W 1 565 /844 it. 

John 21:7 


4 y و‎ 


‚оё ye jo ТЕРЕ жол oS Joo R25 оф мі cxlo 

The disciple whom Jesus loved said to Cephas, “This is ovr Lord!" 
Other witnesses to this passage have the disciple declare, “This is the 
Lord!" Ordinarily, the Peshitta's inclusion of a possessive pronoun would 
not be noteworthy, since Syriac style prefers such pronouns. The Sinaitic 
Old Syriac manuscript has the same reading. But in this case, the reading 
"our Lord" is interesting because it is also shared by a single Greek 
manuscript: codex Bezae (D). Predictably, the very literal seventh-century 
Syriac Harklean version has “the Lord” (Lise). 
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Ch. 21 


So this saying went around among the brothers and sisters, that this 
disciple would not die. Yet Jesus did not say that he would not die, 
but, “If I want this man to remain until I come, what is that to you?" 


This is the disciple who has testified about all these things, and also 
wtitten them. We know that his testimony is true. 


Now there are many other things that Jesus did too. If they were 
written down one by one, I suppose not even the wotld could 
contain the books that would be written. 


CONCLUSION OF THE HOLY GOSPEL PROCLAMATION OF THE 
APOSTLE JOHN, WHO SPOKE IN GREEK IN EPHESUS 
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Ch. 1 


“Come and have breakfast,” Jesus said to them. None of the disciples 
dared to ask him who he was, since they knew he was our Lord. 


Jesus came near, took the bread and fish, and gave it to them. 


This was the third time that Jesus appeared to his disciples after he 
tose from the dead. 


Once they had eaten breakfast, Jesus asked Simon Cephas, “Simon 
son of Jonah, do you love me more than these?" “Yes, my Lord," he 
told him, “you know I love you." Jesus! said to him, “Tend my 
lambs." 


Again Jesus asked him, for the second time, “Simon son of Jonah, do 
you love me?" “Yes, my Lord," he told him. “You know I love you.” 
Jesus said to him, “T'end my sheep." 


For the third time, he asked him, “Simon son of Jonah, do you love 
me?" Peter was hurt that he had asked him three times, “Do you love 
me?" He told him, *My Lord, you understand everything; you know 
that I love you." Jesus said to him, “Гепа my ewes. 


Very truly I tell you, when you were young, you used to fasten your 
belt for yourself and you walked wherever you wanted; but when you 
are old, you will stretch out your hands, another will fasten your belt 
for you, and they will lead you where you do not want to go." 


Now he said this to show the manner of death by which he was 
going to glorify God. After he said these things, he said to him, 
“Follow me." 


Simon Cephas turned around and saw the disciple whom Jesus loved 
following Jesus? — the one who had fallen on Jesus” chest in the 
supper and said, “My Lord, who will betray you?" 


When Cephas saw him, he asked Jesus, “What about this man, my 
Lord?" 


Jesus answered him, “If I want this man to remain until I come, what 
is that to you? You, follow me.” 


1 Jesus’: lit. ‘He’. 
2 Тепа” or ‘feed’ or ‘shepherd’ (the term can have all these meanings; also in verses 
16 and 17). 


5 Jesus’: lit. ‘him’. 
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Ch. 21 


Chapter 1 


After these thines, Jesus showed himself aeain to hts disciples by the 
Sea of Tibertas. He showed himself in the following way: 


They were together — Simon Cephas, Thomas, who is called the 
Twin, Nathaniel, who was from Cana in Galilee, the sons of 
Zebedee, and two others of the disciples. 


Simon Cephas said to them, “I am going to catch fish." They 
answered him, “We are going with you too.” So they went out and 
got into the boat, but they caught nothing that night. 


When it was eatly in the morning, Jesus stood on the shore, but the 
disciples did not recognize that it was Jesus. 


Jesus asked them, “Lads, do you have anything to eat?" “No,” they 
told him. 


“Throw your net on the right side of the boat," he said to them, “and 
you will find some." They threw it, but they were unable to drag it 
back into the boat due to the large number of fish they caught. 


The disciple whom Jesus loved said to Cephas, “This is our Lord!” 
When Simon heard that it was our Lord, he took his tunic, wrapped it 
around his waist (because he was naked), and jumped into the sea so 
he could go to Jesus. 


The other disciples came in the boat, since they were not very far 
from land, only about ninety meters," dragging the net full of fish. 


When they got up to the land, they saw burning coals lying there, 
with fish and bread sitting on them. 


Jesus said to them, “Bring some of the fish you have just caught.” 


So Simon Cephas got up into the boat? and dragged the net to the 
land, full of large fish — 153 of them. Yet even with so much weight, 
the net did not tear. 


1 The name Thomas comes from the Aramaic for ‘twin’ (oma). 


2 90 meters’: lit. “200 cubits’ (a ‘cubit or ‘forearm’ is a unit of measurement, 
approximately 45—52 centimeters. 


3 ‘got up into the boat’: lit. ‘went up’. 
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“We have seen out Lord!" the disciples told him. But he said to them, 
“Unless I see the places of the nails in his hands and put my fingers 
into them, and reach my hand into his side, I will not believe." 


Eight days later, the disciples were inside again and Thomas was with 
them. Though the doors were shut, Jesus came, stood in the middle 
of them, and said to them, “Peace be with you." 


Then he said to Thomas, “Put your finger here, and look at my 
hands. Put out your hand and reach into my side. Do not disbelieve, 
but believe." 


Thomas answered him, “My Lord and my God!” 


Jesus said to him, “Now that you have seen me, you have believed. 
Blessed ate those who have not seen me and have believed." 


Jesus performed many other signs in the presence of his disciples, 
which are not written in this book. 


But these are written, that you may believe that Jesus is the Messiah, 
the Son of God, and when you have believed, you may have eternal 
life in his name. 
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After saying this, she turned around and saw Jesus standing there, 
though she did not recognize that it was Jesus. 


“Woman,” Jesus asked her, “Why are you weeping? Who ate you 
looking for?" She thought he was the gardener, and said to him, “ік, 
if you have taken him, tell me where you have put him. I will go and 
take him away." 


Jesus said to her, “Mary.” She turned and said to him in Aramaic,” 
“Rabboulil” (which means, “Teacher”. 


Jesus told her, “Do not touch* me, for I have not yet ascended to my 
Father. But go to my brothers and tell them, ‘I am ascending to my 
Father and your Father, and my God and your God.” 


Then Mary Magdalene came and reported to the disciples the good 
news, “I have seen our Lord!” and that he had told her these things. 


When it was evening of the first day of the week, the doors were shut 
where the disciples were, on account of their fear of the Jews. Jesus 
came and stood among them and said to them, “Peace be with you." 


After saying this, he showed them his hands and his side. The 
disciples rejoiced when they saw our Lord. 


Jesus said to them again, “Peace be with you. As my Father has sent 
me, I am also sending you." 


Having said this, he breathed on them and said to them, “Receive the 
Holy Spirit. 
If you forgive a person's sins, they will be forgiven them; if you retain 


them, they are retained." 


Now Thomas, one of the twelve, who is called the Twin, was not 
there with them when Jesus came. 


1 Sir: lit. “my lord". 


> 


2 ‘Aramaic’: lit. ‘Hebrew’ (ancient authors frequently used ‘Hebrew’ to describe 


both Hebrew and Aramaic). 
5 Rabbouli’: in Syr. rabbuli (and its alternate rabbuni) means ‘my master/teacher’. 
^ ‘touch’ or ‘come near’ (the expression can have either meaning). 


5 The name Thomas comes from the Aramaic for ‘twin’ (/'oza). 
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Chapter 20 


On the first day of the week, Mary Magdalene came to the tomb early 
in the morning, while it was still dark, and she saw that the stone had 
been removed from the tomb. 


So she came running to Simon Cephas and the other disciple, the one 
Jesus loved, telling them, “They have taken our Lord from the tomb, 
and I do not know where they have put him!” 


Then Simon and the other disciple went out and started going to the 
tomb. 


Both of them were running together, but that other disciple ran 
ahead of Simon and got to the tomb first. 


Looking in, he saw the strips of linen lying there, but he did not go 
in. 


Arriving after him, Simon entered the tomb and saw the strips of 
linen lying there. 
The burial cloth that was bound on his head was not with the strips 


of linen, but it was wrapped and laid aside in its own place. 


Then the disciple that got to the tomb first also went in. He saw and 
believed. 


(For they still did not understand from the scriptures that he was 
going to rise from the dead.) 


Then the disciples went back to the place they were staying." 


But Mary stood at the tomb, weeping. As she wept, she looked into 
the tomb, 


and saw two angels in white sitting there, one at the pillow’ and the 
other at the foot, where Jesus” body had been laid. 


“Woman,” they asked her, “why are you weeping?” She said to them, 
"They have taken my Lord and I do not know where they have put 
him." 


1 in its own place’: ‘in one place’. 
? “the place they were staying": lit. their own place". 


5 “the pillow ... the foot’: lit. ‘his pillows ... his feet’. 
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For these things happened so that the scripture might be fulfilled, 


22,1 


ѕауіпо, “No Бопе will be broken in him”; 


and another scripture that said, “They wil look at the one they 
pierced.” 


After these things, Joseph of Ramtha’? asked Pilate if he could take 
Jesus’ body (for he was a disciple of Jesus, though secretly, due to his 
fear of the Jews). Pilate gave him permission, so he came and took 
Jesus’ body. 


Nicodemus came too — the one who had previously come to Jesus 
at night. He brought along a mixture of myrrh and aloes, about 
thirty-three kilograms.“ 


They took Jesus’ body and wrapped it in strips of linen with the 
spices, as is customary for Jews when burying. 


Now there was a gatden in the place where Jesus was crucified, and 
in the garden a new tomb, in which no one had ever been laid; 


so they laid Jesus there, because the Sabbath was approaching and 
because the grave was nearby. 


1 Exodus 12:46; see also Numbers 9:12; Psalm 34:20. 
2 Zechatiah 12:10. 
5 Joseph of Ramtha’: lit. ‘Joseph who was from Ката”. 


4 “about thirty-four kilograms’: lit. ‘about 100 тие; a litra is a Roman unit of weight 
equal to about 330 grams. 
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so they said to each other, “We should not tear it, but let us cast lots 
for it, to decide whose it will be.” This fulfilled the scripture that said, 
“They divided my clothes among them and cast a lot for my 
garment.” This is what the soldiers did. 


Near the cross of Jesus stood his mother, his mother’s sister, Mary 
the wife of Сіораѕ, and Mary Magdalene. 


Jesus saw his mother and the disciple he loved standing there, and he 
said to his mother, “Woman, here is your son.” 


Then he said to that disciple, “Look, here is your mother.” From that 
hour, that disciple took her to be with him. 


After these things, Jesus knew that everything had been finished, and 
so that the scripture might be fulfilled, he said, “I thirst.” 


There was a jar full of vinegar sitting there. They filled a sponge with 
vinegar, put it on a hyssop stalk, and brought it to his mouth. 


When Jesus had taken the vinegar, he said, “It is finished!” Then he 
bowed his head and gave up his spirit. 


Because it was the Day of Preparation,’ the Jews said, “These bodies 
should not spend the night on their crosses, because the Sabbath is 
dawning,” for that day was a special Sabbath.* They asked Pilate to 
have the legs of those who had been crucified broken, and to take the 
bodies’ down. 


So the soldiers came and broke the legs of the first one and of the 
other one who had been crucified with him. 


But when they came to Jesus, they saw that he was already dead, so 
they did not break his legs. 


Instead, one of the soldiers struck him on the side with a spear, and 
at once blood and water came out. 


The one who saw it has given testimony, and his testimony is true. 
He knows that he tells the truth, so that you also may believe. 


1 Psalm 22:19. 

2 ‘the wife of Clopas* lit. ‘of Clopas’. 

5 Day of Preparation’: lit. ‘the Preparation’. 

4 “that day was a special Sabbath’: lit. ‘for the day of that Sabbath was a great day’. 


5 ‘bodies’: lit. ‘them’. 
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Ch. 19 


When Pilate heard this statement, he brought Jesus out and sat down 
on the judgment seat at a place called the Pavement of Stones 
(though in Aramaic’ it is called Gabbatha’). 


It was the day of Preparation of the Passovet, and it was about the 


pa 


sixth hour. Pilate said to the Jews, “Look — here is your king 


But they kept shouting, “Take him away, take him away! Crucify him! 
Crucify him!” Pilate asked them, “Shall I crucify your king?" “We 
have no king except Caesar,” the chief priests replied. 


Then Pilate? handed him over to them so they could crucify him. 
They took Jesus and brought him out, 


carrying his own cross, to a place called the Skull, (though in Aramaic 
it is called Golgotha). 


There they crucified him, along with two others — one on either side 
of him, with Jesus in the middle. 


Pilate also wrote a tablet and put it on his cross; it was written as 
follows: “This is Jesus the Nazarene, king of the Jews." 


Many of the Jews read this panel, because the place where Jesus was 
crucified was close to the city, and it was written in Aramaic, Greek, 
and Latin. 


The chief priests said to Pilate, “Do not write, “Не is king of the 
Jews,’ but, ‘He said, “I am king of the Jews." 


“What I have written, I have written,” Pilate said. 


When the soldiers crucified Jesus, they took his clothes and made 
four parts, one for each of the soldiers. But his tunic was seamless 
from the top, woven throughout, 


1 ‘Aramaic’: lit. ‘Hebrew’ (ancient authors frequently used ‘Hebrew’ to describe 
both Hebrew and Aramaic; also in verses 17 and 20). 


? *Gabbatha": in Syr. gpipta. 
5 Pilate’: lit. ‘he’. 
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Then Pilate flogged Jesus. 


The soldiers twisted together a crown of thorns and put it on his 
head. Then they covered him in purple clothes. 


They said, “Greetings,' king of the Jews!” and kept striking him on 
the cheeks. 


Pilate went back outside and said to them, *Look, I am bringing him 
out to you so that you may know I find not even one reason for a 
charge against him." 


He brought Jesus outside, wearing the crown of thorns and purple 
clothes. Pilate said to them, “Look, here is the man!" 


When the chief priests and guards saw him, they shouted, “Crucify 
him! Crucify him!” Pilate told them, “You take him and crucify him, 
because I find no reason for a charge against him.” 


The Jews said to him, “We have a law, and according to what is in 


out law, he ought to die, because he made himself out to be* the Son 
of God.” 


When Pilate heard this declaration, he became all the more afraid. 


Going back into the Praetorium, he asked Jesus, “Where are you 
from?” But Jesus gave him no response. 


Pilate asked him, “You will not speak to me? Do you not realize that 
I have the power to set you free and I have the power to crucify 
you?" 


Jesus said to him, *You would have no power over me at all if it were 
not given to you from above. This 15 why the sin of him who handed 
me over to you is greater than yours.” 


On account of this, Pilate wanted to release him, but the Jews kept 
shouting, “If you release this man, you are not Caesar's friend. For 
anyone who makes himself out to be’ a king is Caesar's adversary.” 


1 ‘Greetings’: lit. Peace to you’. 
2 ‘made himself out to be’: lit. ‘made himself. 


3 ‘makes himself out to be’: lit. ‘makes himself’. 
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You have а custom that І release to you опе ргіѕопег at the 
Passover. Do you want me to release to you this ‘king of the Jews’?” 


They all shouted, “Not this one, but Barabbas!” (Now this Barabbas 
was a robber.) 


1 “опе prisoner’: lit. ‘one’. 
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Again Simon denied it, and immediately the cock crowed. 


Then they took Jesus from Caiaphas to the Praetorium. It was early 
in the morning, and they did not enter the Praetorium, so that they 
would not become unclean before eating the Passover. 


Pilate came out to them and asked them, “What accusation do you 
have against this man?" 


“If he were not an evildoer,” they answered him, “we would not have 
handed him over to you.” 


“Take him yourselves and judge him according to your law,” Pilate 
told them. “We are not allowed to kill someone,” the Jews said to 
him. 


This happened so' that the statement Jesus made would be fulfilled, 
when he explained the kind of death by which he was going to die. 


Pilate went back into the Praetorium. He summoned Jesus and asked 
him, “Are you the king of the Jews?” 


“Are you saying this on your own,” Jesus asked him, “or have others 
told you about me?” 


“Am Та Jew?" Pilate said to him. “Your own people and chief priests 
have handed you over to me. What have you done?” 


Jesus said to him, “My kingdom is not of this world. If my kingdom 
were of this world, my servants would have fought so that I would 
not be handed over to the Jews. But now my kingdom is not from 
here.” 


“Then you are a king?" Pilate asked him. Jesus said to him, “You 
have said that I am a king. I was born for this, and for this I came to 
the wotld: to testify about the truth. Everyone who 1s of the truth 
listens to my voice." 


“What is truth?” Pilate asked him. After saying this, he went back out 
again to the Jews and told them, “1 do not find a single reason for a 
charge against him. 


1 ‘This happened so’: lit. ‘So’. 
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(Now it was Caiaphas who had advised the Jews that it was 
advantageous fot one man to die for the sake of the nation.) 


Simon Cephas and one of the other disciples followed Jesus. That 
disciple was known to the high priest, so he entered the courtyard 
with Jesus, 


but Simon stood outside at the door. The other disciple, who was 
known to the high priest, came back out. After speaking to the girl 
who was keeping the door, he took Simon in. 


But the setvant girl' keeping the door said to Simon, “Are you not 
one of this man's disciples, too?" “No,” he told her. 


The servants and guards were standing there. Because it was cold, 
they made a fire to warm themselves, and Simon was also standing 
with them and warming himself. 


The chief priest interrogated Jesus about his disciples and his 
teaching. 


Jesus said to him, *I have spoken openly with the people, teaching 
constantly in the synagogue and the temple, where all the Jews gather. 
I have said nothing secretly. 


Why ate you interrogating me? Ask those who heard what I said to 
them. Look — they know everything I said." 


After he said this, one of the guards standing there struck Jesus on 
the cheek, and said to him, “Is this how you answer the chief priest?” 


Jesus replied to him, “If I have spoken wrongly, testify as to the 
wtong; but if rightly, why did you hit me?" 


Then Annas sent Jesus bound to Caiaphas the high priest. 


Simon Cephas stood and warmed himself. Some people? said to him, 
“Are you not one of his disciples, too?" He denied it, saying, “I am 


25 


not 


One of the high priest's servants, a relative of the man whose eat 
Simon had cut off, asked him, *Did I not see you with him in the 
garden?” 


1 ‘servant girl’: lit. ‘young girl’. 


2 Some people’: lit. ۷۰ 
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Chapter 18 


Jesus said these things, then went out with his disciples across the 
brook of Kidron, to a place where there was a garden that he and his 
disciples went into. 


But Judas the traitor also knew about that place, since Jesus had often 
met with his disciples there. 


So Judas took a cohort of soldiers, and he took guards from the chief 
priests and Pharisees, and went to the garden,' along with torches, 
lamps, and weapons. 


But Jesus, knowing everything that was going to happen to him, went 
out and asked them, “Who are you looking for?" 


“Jesus the Nazarene,” they told him. “I am he,” Jesus said to them. 
(Now Judas the traitor was also standing there with them.) 


When Jesus said to them, *I am he," they drew back and fell upon 
the ground. 


Jesus asked them again, “Who are you looking for?" They said, “Jesus 
the Nazarene.” 


Jesus said to them, “I have told you that I am he. So if you are 
looking for me, let these people go.” 
This happened so? that the word he spoke might be fulfilled, “I have 


Я 3 
not lost even one of those you have given me." 


Now Simon Cephas had a sword on him, and he drew it and struck 
the high priest’s servant, cutting off his right ear. The servant’s name 
was Malchus. 


Jesus told Cephas, “Put the sword in its scabbard! Shall I not drink 
the cup my Father has given me?" 


Then the cohort, the officers, and the guards of the Jews arrested 
Jesus and bound him. 


They brought him first to Annas, because he was the father-in-law of 
Caiaphas, who was high priest that year. 


1 ‘to the garden’: lit. ‘there’. 
2 ‘This happened so’: lit. ‘So’. 
3 See John 6:39. 
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Father, I want those you have given me also to be with me where I 
am, that they may see my glory, the glory that' you gave me because 
you loved me before the foundation of the world. 


My righteous Father, the world has not known you, but I have 
known you, and these have known that you sent me. 


I have made your name known to them, and I will continue to make 
it known, so that the love with which you have loved may be in them, 
and I may be in them." 


1 “the glory that’: lit. ‘that’. 
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When I was with them in the world, I kept them by your name.’ I 
have kept those whom you gave me, without losing any of them, 
except the child of destruction, so that scripture would be fulfilled. 


Now I am coming to you, and I say these things in the world so that 
my joy may be complete in them. 


I have given them your word, and the world has hated them because 
they are not of the world just as I am not of the world. 


I do not pray that you take them out of the world, but that you 
protect them from the evil one. 


For they ate not of the world just as I am not of the wotld. 
Father, sanctify them by your truth, for your word is truth. 
As you sent me to the world, I have sent them to the world. 


For their sake I sanctify myself, that they too may be sanctified by the 
truth. 


And I do not pray only for their sake, but also for the sake of those 
who will believe in me through their message,” 


that they may all be one, just as you are in me, my Father, and I am in 
you, that they may also be one in us, so that the world may believe 
that you sent me. 


I have given them the glory that you gave me, that they may be one 
as we ate one. 


I am in them and you are in me, that they may be perfected as one, 
and that the world may know that you sent me and have loved them, 
just as you also loved me. 


1 ‘by your name’ or in your name’ (the phrase may have either meaning). 


2 ‘message’: lit. word’. 
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Chapter r7 


After saying these things, Jesus raised his eyes up to heaven, and said, 
“My Father, the hour has come; glorify your Son so that your Son 
may glorify you. 


Just as you have given him authority over all flesh, he will give eternal 
life to all those you have given him. 


Now this is eternal life: that they know you, for you are the only true 
God, and the one you sent, Jesus the Messiah. 


I have glorified you on the earth; I have finished the work you gave 
me to do. 


Now glorify me with you, my Father, with that glory I had with you 
before the world came to be. 


I have made your name known to those people that you gave me out 
of the world. They were yours; you gave them to me and they have 
kept your word. 


Now I know that everything you have given me is from you. 


For I gave them the words you gave me, and they accepted them. 
They have come to know with certainty that I came forth from you, 
and they believed that you sent me. 


I pray for them; I do not pray for the world, but for those you have 
given me, for they are yours. 


Everything that is mine is yours, and yours is mine; and I am glorified 
in them. 


I will no longer be in the world, but they are in the world, and I am 
coming to you. Holy Father, guard them by your name,” the name 
that? you gave me, so that they may be one just as we аге. 


1 ‘know you, for you are the only true God’ or ‘know you, that you are the only true 
God’ (the phrase can have either meaning). 


2 ‘guard them by your name’ or ‘keep them in your name’ (the phrase may have 
either meaning). 


3 the name that’: lit. ‘that’. 
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Ch. 16 


for the Father himself loves you, since you have loved me and you 
have believed that I came forth from God. 


I came forth from the Father and have come to the world; I am 
leaving the world again and going to the Father." 


His disciples said to him, “Look — now you are speaking to us 
plainly, without talking figuratively’ at all. 


Now we know that you know everything and you do not need 
anyone to ask you. By this we believe that you came forth from 


God." 
Jesus said to them, “Believe! 


The hour is coming and has now come when you will be scattered, 
each to your own place, and you will leave me alone. Yet I am not 
alone, because my Father is with me. 


I have told you these things so that in me you may have peace. In the 
world you will have trouble, but take heart! I have overcome the 
world.” 


1 talking figuratively at all’: lit. saying even one parable’ (in Syriac ۰ 
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He will glorify me, because he will take what is mine and show it to 
you. 


Everything that my Father has is mine; this is why I told you that the 
Spirit! will take what is mine and show it to you. 


In a little while you will not see me; then after a little while you will 
see me again, because I am going to the Father." 


His disciples said to one another, “What does this mean that he told 
us, ‘In a little while you will not see me; then after a little while you 
will see me again,’ and ‘I am going to my Father?" 


And they kept saying, “What is this ‘little while’ that he mentioned? 
We do not understand what he is saying." 


Jesus knew that they wanted to ask him, so he said to them, “Are you 
asking each other about what I told you, “In a little while you will not 
see me; then after a little while you will see me again’? 


Very truly I tell you, you will weep and mourn; the world will rejoice 
and you will grieve, but your grief will become joy. 


А woman has grief when she is giving birth because the day of her 
childbearing has come; but after she has borne a child, she does not 
remember her anguish, because of the joy that a person has been 
born into the world. 


You also, you now have grief. But I will see you again; your heart will 
rejoice, and no one will take your joy away from you. 


On that day you will not ask me anything. Very truly I tell you, 
anything you ask my Father in my name, he will give you. 


Until now you have not asked for anything in my name. Ask and you 
will receive, so that your joy may be complete. 


I have spoken these things to you figuratively,” but the hour is 
coming when I will not speak to you figuratively but will tell you 
about the Father openly. 


On that day you will ask in my name, but I am not saying to you that 
I will ask the Father on your behalf, 


1 “he Spirit’: lit. ‘he’. 


2 ‘figuratively’: lit. ‘in parables’ (in Syriac 6/2۵۵ twice in v. 25). 
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Chapter 16 


“I have spoken these things to you so that you will not stumble. 


For they will put you out of their synagogues, and the hour will come 
when anyone who kills you will think they are making an offering to 


God. 


They will do these things because they have not known my Father or 
me. 


I have spoken these things to you so that when their time comes, you 
will remember that I told you about them. I did not tell you these 
things before, because I was with you, 


but now I am going to him who sent me, and none of you asks me, 
"Where are you going? 
For I have told you these things, and grief has come and filled your 


hearts. 


But I tell you the truth, it is beneficial for you that I am going away, 
for unless I go away, the comforter’ will not come to you; but if I go, 
I will send him to you. 


When he comes, he will show the world to be wrong concerning sin, 
righteousness, and judgment — 


concerning sin, because they do not believe in me; 


concerning righteousness, because I am going to my Father and you 
will not see me again; 


and concerning judgment, because the prince of this world has been 
judged. 

I have much тоге to say to you, but you cannot grasp it now. 

But when the Spirit of truth comes, he will lead you into all truth; for 


he will not speak on his own, but he will speak everything that he 
hears, and he will explain to you what is going to happen. 


1 ‘comforter’: in Syr. paragléta, a loan-word from Greek, with the possible meaning 
‘advocate, intercessor’ as well. 
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No longer do I call you servants, because a servant does not know 
what their master! is doing. But I have called you friends, for 
everything I have heard from my Father I have made known to you. 


You did not choose me, but I have chosen you and appointed you, so 
that you may go and bear fruit, and your fruit may remain, so that 
anything you ask in my name my Father will give you. 


These things I command you, that you love each other. 
If the wotld hates you, know that it hated me before you. 


If you were of the world, the world would love its own. But you ate 
not of the wotld, for I have chosen you out of the world. This is why 
the world hates you. 


Remember the statement I told you, ‘no servant is greater than his or 
her master.” If they persecuted me, they will also persecute you. If 
they kept my word, they will also keep yours. 


But they will do all these things to you because of my name, since 
they do not know the one who sent me. 


If I had not come and spoken with them, they would not be guilty of 
sin; but now they have no excuse for their sin. 


Whoever hates me also hates my Father. 


If I had not done works in their sight that no other person is doing, 
they would not be guilty of sin; but now they have seen, and they 
have hated both me and my Father. 


This is so that the word written in their law may be fulfilled, “They 
hated me without reason." 


But when the comforter? comes, whom I will send to you from my 
Father, the Spirit of truth who goes out from my Father, he will 
testify about me. 


You will also testify, for you have been with me from the beginning.” 


1 ‘master’: lit. ۰ 

2 ‘master’: lit. ‘lord’. 

3 ‘not be guilty of sin’: lit. ‘not have sin’ (also in у. 24). 

4 Psalm 35:19. 

5 ‘comforter’: in Syr. paragléta, a loan-word from Greek, with the possible meaning 


‘advocate, intercessor’ as well. 
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Chapter 15 


“I am the true vine and my Father is the vine dresser. 


He removes every branch in me that does not produce fruit, and that 
which produces fruit he prunes’ so that it may bear more fruit. 


You are already clean,” because of the word that I have spoken to 
you. 


۰ ۰ ۰ ۰ ۰ 3 
Remain in me, and I will remain in you." Just as the branch cannot 
А y 
provide fruit on its own unless it remains in the vine, it is the same 
with you, unless you temain in me. 


I am the vine and you are the branches. Whoever remains in me, and 
I in them, will bear much fruit, because without me you can do 
nothing. 


Unless a person remains in me, they are thrown outside like a branch 
that withers; people* pick it up and throw it into the fire to burn. 


But if you remain in me and my words remain in you, anything you 
want to ask for will be done for you. 


By this the Father is glorified, that you bear much fruit and are my 
disciples. 


As my Father has loved me, I have also loved you. Remain in my 
love. 


If you keep my commands you will remain in my love, as I have kept 
my Father’s commands and remain in his love. 


I have spoken these things with you so that my joy may be in you and 
your joy may be full. 


This is my command, that you love each other as I have loved you. 


There is no love greater than this: that someone lay down their life 
for the sake of their friends. 


You are my friends if you do all that I command you. 


1 ‘prunes’ or ‘cleans’ (the term can have either meaning). 
2 ‘clean’ or ‘pruned’ (the term can have either meaning). 
5 J will remain in you’: lit. ‘апа I in you’. 


^ “people”: lit. ‘they’. 
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Ch. 14 


You have heard me tell you, ‘I am going away and will come back to 
you. If you loved me, you would rejoice that І am going to my 
Father, for my Father is greater than I. 


And look — I have told you now before it happens, so that when it 
happens you will believe. 


From now on I will not speak with you much, because the prince of 
this world is coming. He has nothing to use against me,’ 


but he comes’ that the world may know that I love my Father, and I 
do just as my Father has commanded me. Get up; let us leave here." 


1 “Не has nothing to use against me’: lit. ‘he has nothing on me’. 


2 ‘but he comes’: lit. ‘but’. 
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Ch. 14 


I will ask my Father, and he will give you another comforter," who 
will be with you forevet: 


the Spirit of truth, whom the world cannot accept, because it has not 
seen him and does not know him. But you know him, because he 
dwells with you and is in you. 


I will not leave you orphans, for I will come to you after a little while. 


And the world does not see me, but you will see me. Because I live, 
you also will live. 


On that day you will know that I am in my Father, and you аге in me, 
and I am in you. 


Whoever has my commands and keeps them, that person loves me. 
And they who love me will be loved by my Father, and I will love 
them and show myself to them." 


Judas (not Iscariot) said to him, *My lord, why are you going to show 
yourself to us and not to the world?" 


Jesus answered him, “Whoever loves me keeps my word. My Father 
will love them, and we will come to them and make our dwelling 
place with them. 


But the one who does not love me does not keep my word; and this 
word that you hear is not mine, but belongs to the Father who sent 
me. 


I have spoken these things with you while I am with you. 


But the comforter, the Holy Spirit whom my Father will send in my 
name, will teach you everything and remind you of all that I have said 
to you. 


Peace I leave with you; my peace I give you. I do not give to you as 
the world gives. Do not let your hearts be troubled, and do not be 
afraid. 


1 ‘comforter’: in Syr. paraglétd, a loan-word from Greek, with the possible meaning 
‘advocate, intercessor’ as well (also in v. 26). 
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Chapter 14 


“Do not let your hearts be troubled. Believe in God, and believe in 
me. 


There are many dwelling places in my Father's house. If not, I would 
have told you, for I am going to prepare a place fot you. 


And if I go to prepare a place for you, I will come again and take you 
to be with me, so that you also may be where I am. 


You know where I am going, and you know the way." 


Thomas said to him, “Our lord, we do not know where you are 
5 5 
going. How can we know the way?" 


Jesus said to him, “I am the way, and the truth, and the life. No one 
comes to my Father except by me. 


If you knew me you would also know my Father. From now on you 
do know him, and you have seen him." 


Philip said to him, *Our lord, show us the Father, and that will be 
enough for us." 


“I have been with you this whole time," Jesus said to him, “and you 
do not know me, Philip? Whoever sees me has seen the Father, so 
how can you say, ‘Show us the Father’? 


Do you not believe that I am in my Father and my Father is in me? 
The words that I speak I do not speak on my own, but it is my 
Father who dwells in me who is doing these works. 


Believe that I am in my Father and my Father is in me. Otherwise, at 
least believe on account of the works. 


Very truly I tell you, whoevet believes in me will also do the works 
that I am doing — and they will do even greater ones than these, 
because I am going to the Father. 


What you ask for in my name I will do for you, so that the Father 
may be glorified in his Son. 


If you ask me in my name, I will do it. 


If you love me, keep my commands. 
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Ch. 13 


After he took the bread,' Satan entered him. Then Jesus told him, 
“What you аге going to do, do quickly.” 


But none of those at the meal” knew why he said this to him. 


Since the money-box was with Judas, they thought that Jesus” had 
instructed Judas to buy something needed for the festival, or to give 
something to the poor. 


But as soon as Judas took the bread, he went outside. And it was 
night when he went out. 


Jesus said, “Now the Son of Man is glorified and God is glorified in 
him. 


And if God is glorified in him, God will also glorify him in himself, 
and he will glorify him at once. 


My children, I am with you only a little longer. You will seek me, and 
as I told the Jews, ‘Where I go, you cannot come,’ I now say to you 
also. 


A new command I give you: love one another. As I have loved you, 
you also should love one another. 


By this everyone will know you are my disciples: if you have love for 
one another.” 


Simon Cephas asked him, “Our lord, where are you going?” Jesus 
replied to him, “Where I am going you cannot follow me now, but 
you will follow later.” 


“My lord,’ Simon Cephas asked him, “Why cannot I follow you 
now? I will lay down my life for you.” 


Jesus said to him, “Will you lay down your life for me? Very truly I 
tell you, the cock will not crow until you have denied me three 
times.” 


1 “after he took the bread’: lit. ‘after the bread’. 
2 “those at the meal’: ‘those reclining’. 


5 Jesus’: lit. ‘he’. 
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Ch. 13 


You call me ‘Rabbi’ and lord,” and you do so rightly, for I am. 


So if I, your lord and Rabbi, have washed your feet for you, how 
much more should you wash each other's feet? 


For I have given you this example, that you should also do as I have 
done for you. 


Very truly I tell you, no servant is greater than his or her master,” nor 
is a messenger” greater than the one who sent them. 


If you know these things, you are blessed if you do them. 


I am not talking about all of you, for I know those whom I have 
chosen. But this is to fulfill the scripture: ‘the one who eats bread 
with me has raised up his heel against me." 


I am telling you now, before it happens, so that once it has happened, 
you will believe that I am he. 


Very truly I tell you, whoever accepts the one I send accepts me, and 
whoever accepts me accepts the one who sent me." 


Jesus said these things, then he became troubled in his spirit and 
testified, “Very truly I tell you, one of you will betray me.” 


The disciples looked at each other, because they did not know who it 
was that he was talking about. 


One of his disciples, the one Jesus loved, was reclining on Jesus’ 
bosom; 


Simon Cephas gestured to this one, asking him who it was that he 
was talking about. 


That disciple fell on Jesus’ chest and said to him, “My lord, who is 
it?” 


Jesus answered, “It is the one to whom I give the bread after I have 
dipped it." Then Jesus dipped the bread and gave it to Judas, the son 
of Simon Iscariot. 


1 ‘Rabbi’: in Syriac Rabban (i.e. ‘our rabbi’); ‘ord’: lit. ‘our lord’. 

2 ‘master’: lit. lord". 

3 ‘messenger’: the term is also used commonly in the more formal sense of ‘apostle’. 
4 Psalm 41:10. 
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Chapter 13 


Before the Passover festival, Jesus knew that the hour had come for 
him to depart from this world and go to his Father. Having loved his 
own who were in this world, he loved them to the end. 


During supper, Satan put it into the heart of Judas, the son of Simon 
Iscariot, to betray Jesus.’ 


But Jesus, knowing that the Father had given everything into his 
hands, and that he had come forth from God and was going back to 
God 


x 


got up from the supper, laid aside his robes, picked up a towel, and 
tied it around his waist. 


Then he poured water into a basin and began to wash his disciples? 
feet, wiping them with the towel he had tied around his waist. 


When he came to Simon Cephas, Simon said to him, “You, my lord 
— ate you washing my feet for me?" 


“You do not understand now what I am doing,” Jesus answered him, 
“but afterwards you will understand." 


p 


Simon Cephas said to him, *You will never wash my feet!" Jesus said 


to him, “Unless I wash your feet, you have no part with me.” 


“Then, my lord," Simon Cephas told him, “do not wash only my feet, 


p? 


but also my hands and my head 


Jesus said to him, “The person who has bathed needs only their feet 
washed, since they are fully clean. You are also fully clean — though 
not all of you." 


For Jesus knew who was betraying him. This is why he said, “Not all 
of you ate clean." 


Now after he washed their feet, he picked up his robes and sat down, 
asking them, “Do you understand what I have done for you? 


1 Jesus’: lit. Shim’. 
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Ch. 12 


that the word of the prophet Isaiah might be fulfilled, who said, *My 
Lord, who has believed our repott, and to whom has the wotd of the 
Lord been revealed?” 


This is why they could not believe, since Isaiah also said, 


“they blinded their eyes and darkened their hearts, so that they would 
not see with their eyes, nor understand with their hearts, nor turn, 
and I would heal them.” 


Isaiah said these things because he saw his glory and spoke about 
him. 

Even among the leaders many believed in him, but due to the 
Pharisees they would not profess it, to avoid being put out of the 
synagogue, 

for they loved the praise of people more than the praise of God. 


Jesus cried out, “Whoever believes in me does not believe in me, but 
in him who sent me, 


and whoever sees me sees him who sent me! 


I have come as light to the world, so that no one believing in me will 
remain in darkness. 


Whoever hears my words and does not keep them, I do not judge 
them, for I have not come to judge the world, but to give life? to the 
world. 


Whoever rejects me and does not accept my words, there is one who 
will judge them — the word that I have spoken will judge them on 
the last day. 


For I did not speak on my own, but the Father who sent me has 
commanded me what to say and what to speak. 


I know that his command is eternal life. So what I say, I speak just as 
my Father has told me." 


1 Isaiah 53:1. 
2 Isaiah 6:10. 


5 ‘give life’ or ‘save’ (the term can have either meaning). 
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Ch. 12 


Whoever loves their life will lose it, while whoever hates their life in 
this world will keep it for eternal life. 


The person who serves me will follow me, and where I am, there my 
servant will also be. My Father will honor the one who serves me. 


Now my soul is troubled, and what shall I say? ‘My Father, deliver me 
from this hour?’ Yet this is the reason I have come — for this hour. 


Father, glorify your name!” Then a voice was heard from heaven: “I 
have glorified it, and I will glorify it again.” 


The crowd standing there heard it and said it was thunder; others said 
an angel had spoken to him. 


Jesus responded to them, “This voice came not for my sake, but for 
yours. 


Now is the judgment of this world; now the ruler of this world is 
thrown outside. 


And I, when I have been lifted up from the earth, I will draw 
evetyone to myself.” 


He said this to show the manner of death by which he would die. 


The crowds said, “We have heard from the law that the Messiah will 
remain forever, so why do you say, “The Son of Man is going to be 
lifted up’? Who is this Son of Man?" 


Jesus told them, “The light is with you for just a little while longet. 
Walk while you have the light, so that the darkness will not overcome 
you. Whoever walks in the darkness does not know where they are 
going. 

While you have the light, believe in the light, that you may become 
children of light." Jesus spoke these things, then he left and hid 
himself from them. 


Even though he performed all these signs in their presence, they did 
not believe in him, 


1 е’ or ‘soul or ‘self (twice in v. 25; the term used here is different than the one 
used in the expression ‘eternal life’ in the same verse). 
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XIII 


25 
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Ch. 2 


they took palm branches and went out to meet him, crying out, 
“Hosanna! ‘Blessed is he who comes in the name of the Lord," the 


[222 


kine of Israel 
Jesus found a donkey and sat on it, as it is written, 


*Do not fear, daughter of Zion; behold, your king comes to you, 


riding on a colt, the foal of a donkey." 


His disciples did not understand these things at that time, but after 
Jesus had been glorified, his disciples remembered that these were 
written about him and that the people? had done these things for 
him. 


The crowd that had been with him when he called Lazarus out of the 
tomb and raised him from the dead continued to offer testimony, 


and this is why large crowds who heard he had performed this sign 
were going out to meet him. 


But the Pharisees were saying to each other, “See, we* are not 
accomplishing anything, because the whole world is following him.” 


Now there were also some Gentiles among them, who had come up 
to worship during the festival. 


They came to Philip, who was from Bethsaida of Galilee, and asked 


ak ۰ 5 
him, “Sir,” we want to see Jesus.” 


So Philip went and spoke to Andrew; Andrew and Philip told Jesus. 


Jesus answered them, “The hour has come for the Son of Man to be 
glorified. 


Very truly, I tell you, unless a grain of wheat falls and dies on the 
ground, it remains alone. But if it dies, it produces much fruit. 


1 Psalm 117:25, 26 [118:25, 26]. 

? Zechariah 9:9. 

5 “the people’: lit. ‘they’. 

^ “we’: lit. ‘you’ (the Pharisees are speaking to one another). 
5 Sir’: lit. My lord". 
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Ch. 12 


Chapter 12 


Six days before the Passover, Jesus came to Bethany where Lazarus 
was, the man whom Jesus had raised from the dead, 


and they prepared a banquet for him there. Martha was serving and 
Lazarus was one of the people sitting down to eat! with him. 


But Mary took an alabaster box^ of the finest nard perfume, which 
was very expensive, and anointed Jesus' feet with it, using her hair to 
wipe his feet. The house was filled with the fragrance of the perfume. 


Then Judas Iscariot, one of his disciples (the one who was going to 
betray him), said, 


“Why was this ointment not sold for 300 denarii,’ and the proceeds 
given to the poor?" 


Now he said this, not because he was concerned about the poor, but 
because he was a thief; he held the money-box, and he used to take 
what was put into it. 


“Leave her alone,” Jesus said. “She has kept this perfume" for the day 
of my burial. 


For you always have the poor with you, but you do not always have 


22 


те 


Large crowds of the Jews heard that Jesus was there, so they came, 
not only because of Jesus but also to see Lazarus, whom he had 
raised from the dead. 


The chief priests had decided to kill Lazarus as well, 


because on account of him many of the Jews were going over and 
believing in Jesus. 


The next day, when a large crowd who had come for the festival 
heard that Jesus was coming to Jerusalem, 


1 ‘sitting down to eat’: lit. ‘reclining’. 
2 ‘box’ or ‘vase’ (the term can have either meaning). 


3 ‘denarii’: plural of denarius; a denarius is a Roman silver coin, equivalent to a 
laborer's daily wage. 


^ ‘kept this perfume’: lit. ‘kept it’. 
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Ch. 11 


They kept looking for Jesus, and were saying to each other in the 
temple, “What do you think? Is he not coming to the festival?" 


But the chief priests and the Pharisees ordered that if anyone knew 
where he was, they should make it known so that they might arrest 
him. 
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Ch. ІІ 


I know that you always hear me, but I say this for the sake of this 
crowd standing here, that they may believe that you sent me.” 


When he had said this, he shouted in a loud voice, “Lazarus, come 


122. 


out 


The dead man came out, with his hands and feet wrapped in 
bandages, and his face wrapped with a grave cloth. “Unbind him and 
let him go,” Jesus told them. 


When the Jews who had come to be with Mary saw what Jesus had 
done, many of them believed in him. 


But some of them went to the Pharisees and told them what Jesus 
had done. 


The chief priests and Pharisees assembled. “What should we do,” 
they asked, “since this man performs many signs? 


If we let him act in this way, all the people will believe in him. Then 
the Romans will come and take away our country’ and our nation." 


One of them, whose name was Caiaphas, was high priest that year. 
“You know nothing!" he told them. 


“You ate not considering that it is to our advantage that one man die 
for the sake of the nation than for all the people to perish.” 


Now he did not say this on his own, but because he was high priest 
that year he prophesied that Jesus was going to die for the sake of the 
nation, 


and not just for the sake of the nation, but also to gather the 
scattered children of God as one. 


From that day they planned to kill him, 


so Jesus did not walk openly among the Jews, but went from there to 
a place near the wilderness, a village named Ephraim, where he spent 
time with his disciples. 


Now the Jewish Passover was near, and many came up from the 
countty to Jerusalem to purify themselves before the festival. 


1 ‘country’ or ‘place’ (the term can have either meaning). 
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Ch. 11 


After saying this, she went and summoned her sister Mary privately, 
and told her, “The Rabbi^ has come, and he is asking for you.” 


When Mary heard it, she got up quickly and went to him. 


Now Jesus had not yet reached the village, but was still at the place 
where Martha had met him. 


When the Jews who had been with Mary in the house, comforting 
her, saw her quickly get up and go out, they followed her, thinking 
she was going to the grave to mourn. 


But when Mary got to the place where Jesus was and saw him, she 
fell at his feet, telling him, “If you had been here, my lord, my 
brother would not have died." 


When Jesus saw her weeping and the Jews who had come with her 
also weeping, his spirit was moved, and he was deeply troubled. 


“Where have they put him?" he asked. “Master, ° come and see,” they 
said to him. 


Then Jesus began to weep,’ 
and the Jews said, “See, how he loved him!" 


But some of them said, “Could not this one who opened the eyes of 
the blind have also kept this man from dying?" 


But Jesus, being deeply moved within, came to the tomb. Now the 
tomb was a cave, with a stone laid actoss its entrance. 


“Take away this stone!” Jesus said. Martha, the sister of him who had 
died, said to him, “My lord, by now he stinks, for it has been four 
days." 


Jesus said to her, “Did I not tell you that if you believe, you will see 
the glory of God?" 


So they took away the stone. Jesus lifted up his eyes, saying, "Father, 
I thank you that you have heard me. 


1 ‘privately’ or ‘secretly’ (the word can have either meaning). 
2 ‘Rabbi’: in Syriac Rabban (i.e. ‘our rabbi’). 
5 ‘Master’: lit. ‘Our lord". 


^ Jesus began to weep’: lit. ‘Jesus’ tears came’. 
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Ch. 1 


Now Jesus had been talking about his death, but they thought he was 
talking about natural sleep. 


Then Jesus said to them plainly, “Lazarus is dead, 


and for your sake I am glad I was not there, so that you may believe. 
But let us walk there. 


Thomas, who is called the Twin,” said to his fellow disciples, “Let us 
go and die with him also.” 


Jesus arrived at Bethany and found that Lazarus! had been in the 
tomb for four days. 


Now Bethany was close to Jerusalem, about three kilometers’ away, 


and many Jews had come to Martha and Mary, to comfort them 
because of their brother. 


When Martha heard that Jesus was coming, she went out to meet 
him. But Mary sat in the house. 


“My lord,” Martha said to Jesus, “if you had been here, my brother 
would not have died. 


But even now I know that God will give you whatever you ask him.” 
“Your brother will rise,” Jesus told her. 


Martha said to him, “I know that he will rise in the resurrection on 
the last day.” 


Jesus said to her, “I am the resurrection and the life. Whoever 
believes in me will live, even though they die, 


and everyone who lives and believes in me will never die. Do you 
believe this?" 


“Yes, my lord,” she told him. “I believe that you are the Messiah, the 
Son of God, who is coming to the world.” 


1 ‘natural sleep’: lit. ‘lying down of sleep’. 

2 The name Thomas comes from the Aramaic for ‘twin’ (70/00). 

3 ‘Lazarus’: lit. ‘he’. 

4 “about three kilometers’: lit. ‘fifteen stadia’; a stadion is a Greek unit of length equal 
to about 192 meters. 
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Chapter 1 


Now there was a man who was sick, Lazarus of the village of 
Bethany, the brother of Mary and Martha. 


(This Mary was the one who anointed Jesus’ feet with perfume, 
wiping them with her hair. Her brother Lazarus was the one who was 
sick.) 


۰ ۰ ۰ 1 
His two sisters sent a messaee to Jesus, saying, “Lord, look — the 
one you love is sick." 


Jesus said, “This sickness will not result in death, but it is for God's 
glory, so that the Son of God may be glorified because of it.” 


Now Jesus loved Martha and Mary and Lazarus. 


So when he heard that Lazarus” was sick, he remained in the place 
where he was for two days. 


Afterwards, he said to his disciples, “Come, let us go again to 
Judaea." 


"Rabbi," his disciples said to him, “just now the Jews were trying to 
stone you, and you will go back there?" 


"Are there not twelve hours in the day?" Jesus asked them. “If a 
person walks in the daytime, he will not stumble, because he sees this 
world’s light. 


But if a person walks in the night he will stumble, because they have 
no light with them.” 


Jesus said these things, and afterwards he told them, “Our friend 
Lazarus is resting,” but I am going to wake him up.” 


“Lord, his disciples said to him, “If he is sleeping, he will get well.” 


1 Tord’: lit. Our Lord’. 
2 ‘Lazarus’: lit. ‘he’. 
3 ‘Rabbi’: in Syriac Rabban (i.e. ‘our rabbi’). 


^ ‘they have no light with them’ or ‘there is no light in it (the phrase may have 
either meaning). 


5 ‘resting’ or ‘lying down’ or ‘asleep’ (the term can have either of these meanings). 
6 Lord’: lit. ‘Our lord’. 
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Ch. 10 


My Father, who has given them to me, is greater than all, and no one 
can snatch anything out of his hand. 


I and my Father are one.” 


Once again the Jews picked up stones to stone him. 


Jesus said to them, “I have shown you many good works from my 
Father. For which of them do you stone me?” 


The Jews said to him, “It is not for good works that we stone you, 
but because you speak blasphemy, since you, being a man, make 
yourself God.” 


Jesus said to them, “Is it not written so in your law: ‘I have said you 
are gods?! 


If he called them gods, since the word of God was with them — and 
scripture cannot be nullified — 


is it because I told you, 1 am God's Son’ that you say, “You speak 
blasphemy!’ to the one the Father sanctified and sent to the world? 


Unless I am doing the works of my Father, do not believe me. 


But if I do them, even if you do not believe me, believe the works 
themselves, that you may know and believe that my Father is in me 
and I in my Father." 


And again they tried to seize him, but he escaped from their hands. 


Then he went across the Jordan, to the place where John had been 
before when he was baptizing, and he stayed there. 


Many people came to him and were saying, "John did not perform 
even one sign, but everything John said about this man is true." 


And many believed in Jesus.” 


1 Psalm 82:6. 


2 Jesus’: lit. Shim’. 
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Ch. 10 


I am the good shepherd. I know my own, and I am known by those 
who are mine, 


just as my Father knows me and I know my Father, and I lay myself 
down for the sake of the flock. 


Yet there are other sheep too, who ate not of this fold, and I must 
bring them also. They will listen to my voice, and the entire flock will 
be one, and there will be one shepherd. 


This is why my Father loves me: because I lay down my life, in order 
to take it up again. 


No one takes it from me, but I lay it down willingly. For I have 
authority to lay it down, and I have authotity to take it up again, 
because I received this command from my Father." 


Then the Jews wete divided again on account of these words. 


Many of them were saying, “He has a demon and is insane. Why are 
y ying, y 
you listening to him?" 


But others were saying, “These are not the words of a demon. Can a 
demon open the eyes of the blind?" 


It was the festival of dedication! in Jerusalem, and it was winter. 
Jesus was walking in the temple, in the porch of Solomon, 


and the Jews came around him and were asking him, *How long will 
you keep us in suspense? If you are the Messiah, tell us plainly.” 


“I have told you," Jesus answered them, “and you do not believe. 
The works that I do in my Father's name testify about me. 


Yet you do not believe, because you are not of my sheep, as I told 
you. 


My sheep hear my voice. I know them, and they follow me. 


I give them eternal life; they will never perish, and no one may snatch 
them out of my hands. 


1 festival of dedication’: that is, Hanukkah. 
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Chapter 10 


“Very truly I tell you, whoever does not enter the sheepfold by the 
gate, but climbs in by some other way, is a thief and a robber. 


The one who enters by the gate is the shepherd of the flock. 


The gatekeeper opens the gate for this man, and the flock listens to 
his voice. He calls his sheep by their names, and he leads them out. 


Once he has brought out his flock, he goes on in front of it, and his 
sheep follow him because they know his voice. 


The flock will not follow a stranger but runs away from him, because 
it does not know the stranger's voice." 


Jesus told them this parable,’ but they did not understand what he 
was telling them. 


“Very truly I tell you," Jesus said to them again, “I am the gate for 
the flock, 


and all who have come are thieves and tobbers, but the flock did not 
listen to them. 


I am the gate, and any who enter through me will live; they will 
come in and go out and find pasture. 


The thief comes only to steal and kill and destroy, but I have come 
that they might have life, and have it more abundantly.” 


I am the good shepherd. The good shepherd lays down his life for 
the sake of his flock. 


The hired servant is not the shepherd and the sheep do not belong to 
him. When he sees the wolf coming, he abandons the flock and runs 
away, so the wolf comes and wreaks havoc, scattering the flock. 


The hired servant runs away because he is hired and does not care 
about the flock. 


1 arable’: in Syriac pelatba. 
2 dive’ or ‘be saved’ (the term can have either meaning). 


3 ‘have it more abundantly’ or have what is more’ (the expression can have either 
meaning). 
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Ch. 9 


They insulted him, saying to him, “You are a disciple of that man! We 
are Moses’ disciples. 


We know that God spoke with Moses. But this man — we do not 
know where he is from.” 


The man responded to them, “Then this is remarkable: you do not 
know where he is from, but he opened my eyes. 


We know that God does not listen to the voice of sinners, but he 
listens to the person who fears him and does his will. 


Never has it been heard that anyone opened the eyes of a person 


born blind. 
If this man were not from God, he could not have done this.” 


“You were borne entirely in sins,” they answered him, “and you are 
teaching us?" And they threw him out. 


Jesus heard that they had thrown him out, and he found him and 
asked him, “Do you believe in the Son of God?” 


The man who had been healed responded, “Who is he, master,’ that I 
may believe in him?" 


“You have seen him," Jesus told him, “and the one speaking with 
you is he." 


“T believe, my lord,” he said. Then he fell down and worshiped him. 


Jesus said, “I have come for the judgment of this world, so that those 
who do not see will see, and those who see will become blind." 


Some of the Pharisees who had been with him heard this and asked 
him, “What? Are we blind too?" 


Jesus said to them, “If you were blind, you would have no sin. But 
now you say, ‘We see.’ This is why your sin remains." 


1 ‘master,’ lit. ‘my lord’. 
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Ch. 9 


The Pharisees asked him again, “How did you receive sight?" He told 
them, *He put mud on my eyes; then I washed and I received sight." 


Some of the Pharisees were saying, “This man does not come from 
God, because he does not keep the Sabbath.” But others were saying, 
“How can a man who is a sinner perform these signs?" So they were 


divided. 


They asked the blind man again, “What do you say about him, since 
he opened your eyes?” He said to them, “I say that he is a prophet.” 


But the Jews did not believe that he had been blind and received his 
sight, until they summoned the parents of him who had received 
sight, 

and asked them, “Is this your son, whom you say was born blind? 
How is it that he now sees?" 


His parents answered, “We know that this is our son, and that he was 
born blind. 


But how he now sees, or who opened his eyes for him, we do not 
know. He 15 of age; ask him. He will speak for himself." 


His parents said this because they were afraid of the Jews. For the 
Jews had decided that they would expel from the synagogue anyone 
who confessed that Jesus! was the Messiah. 


This is why his parents said, “He is of age; ask him.” 


For the second time they called him who had been blind, saying to 
him, “Glorify God! For we know this man is a sinner.” 


“Whether he is a sinner, I do not know,” he answered them. “But I 


p 


know one thing: I was blind, and look — now, I see 


They asked him again, “What did he do to you? How did he open 
your eyes?" 


“I told you,” he said to them, “and you did not listen. Why do you 
want to hear it again? Do you want to become his disciples too?" 


1 Jesus’: lit. ‘he’. 
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Chapter o 


As he passed along, he saw a man who had been blind from birth. 


His disciples asked him, “Rabbi who sinned, this man or his parents, 
so that he would be born blind?" 


Jesus said to them, “Neither he nor his parents sinned, but this 
happened so that the works of God might be seen through him. 


I must do the works of him who sent me while it is day. Night is 
coming, when no one can work. 


So long as I am in the world, I am the light of the world." 


After saying these things, he spit on the ground, made mud out of his 
spittle, and rubbed it on the blind man's eyes. 


Then he told him, “Go wash in the baptismal pool of Siloam." The 


3 š 
тап went and washed, and came away seeing. 


His neighbors and those who had seen him begging before said, “Is 
this not the one who used to sit and beg?" 


Some were saying, “It is he," and others were saying, “No, he just 
looks like him." But he said, “I am he!" 


“How were your eyes opened?” they asked him. 


He answered them, “A man named Jesus made mud, rubbed it on my 
eyes, and told me, ‘Go wash in the water of Siloam.’ So I went and 
washed, and then I received sight." 


“Where is he?" they asked him. He said to them, “I do not know." 
They brought the man who had formerly been blind to the Pharisees. 


Now it was the Sabbath, when Jesus made mud and opened his eyes 
for him. 


1 from birth’: lit. from his mother's womb’. 
2 ‘Rabbi’: in Syriac Rabban (i.e. ‘our rabbi’). 


3 ‘The man’: lit. ‘he’. 
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Ch. 8 


Jesus said to them, “If I glorify myself, my glory is nothing. My 
Father, of whom you say, “he is our God, is the one who glorifies 
me. 


You have not known him, but I know him, and if I were to say I do 
not know him, I would be a liar like you. But I do know him, and I 
keep his word. 


Your father Abraham eagerly desired to see my day, and he did see it, 
and rejoiced.” 


The Jews said to him, “You are not yet fifty years old, and you have 
seen Abraham?” 


“Very truly I tell you,” Jesus said to them, “before Abraham was, I 


از 


am 


Then they picked up rocks to stone him, but Jesus concealed himself, 
leaving the temple, passing between them, and going away. 


1 T am’ ог ‘I was’ (the expression may have either meaning in the context). 
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Ch. 8 


You are doing the works of your father.” They said to him, “We are 
not illegitimate children. We have one father: God.” 


“If God were your Father," Jesus said to them, “you would love me, 
for I have proceeded and come from God. I have not come on my 
own, but he sent me. 


Why do you not understand my word? Because you cannot heat my 
wotd. 


You belong to your father the devil,” and you seek to do your father's 
desire. He was a murderer from the beginning, and he does not stand 
in the truth, because the truth is not in him. And when he speaks a 
lie, he speaks from his own, because he is a liat, and the father of 
lies.’ 


But because I speak the truth, you do not believe in me. 


Who among you can convict me of sin? And if I speak the truth, why 
do you not believe in me? 


The one who is from God hears the words of God. This is why you 
do not hear — because you are not of God.” 


The Jews replied to him, “Are we not right in saying that you are a 
Samaritan and that you have a demon?” 


“I do not have a demon,” Jesus responded to them. “But I honor my 
Father, and you dishonor me. 


Yet I do not seek my glory. There is one who seeks, and judges. 
Very truly I tell you, whoever keeps my word will never see death.” 


The Jews said to him, “Now we know that you have a demon! 
Abraham died, and the prophets, but you say, ‘Whoever keeps my 
wotd will never taste death.’ 


Are you greater than our father Abraham who died, and the prophets 
who died? Who are you making yourself?” 


1 ‘illegitimate children’: lit. ‘of fornication’. 
2 “the devil’: lit. ‘the accuser/slanderer’. 


3 “father of lies’: lit. ‘father of it’. 
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Ch. 8 


Again Jesus said to them, “When you lift up the Son of Man, then 
you will know that I am he and that I do nothing on my own, but just 
as my Father has taught me, this is how I speak. 


The one who sent me is with me, and my Father has not left me 
alone, because I always do what pleases him." 


As he was speaking these things, many believed in him. 


Jesus said to the Jews who believed in him, *If you continue in my 
wotd, you ate truly my disciples, 


and you will know the truth, and the truth will make you free." 


“We are the seed of Abraham,” they said to him, “and have never 
been enslaved to anyone. How can you say, 'You wil be free 
people?” 


“Very truly I tell you,” Jesus said to them, “Everyone who commits 
sin is a slave of sin. 


A slave does not abide forever in the house, but a son abides forever. 
So if the Son makes you free, you will truly be free people. 


I know you are Abraham’s seed, yet you are seeking to kill me, 
because you have no room for my word. 


I am speaking what I have seen from my Father, and you are doing 
what you have seen with your father.” 


“Our father is Abraham,” they answered him. 


Jesus said to them, “If you were children of Abraham, you would do 
the works of Abraham. 


But now you seek to kill me, a man who has spoken the truth to you, 
that I heard from God. Abraham did not do this. 
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Ch. 8 


“Even if I testify about myself," Jesus replied to them, “my testimony 
is true, because I know where I have come from and to where I am 
going. But you do not know where you have come from nor where 
you ate going. 


You judge accotding to the flesh; I judge no one. 


But even if I do judge, my judgment is true, because I am not alone 
— it is I and the Father, who sent me. 


It is written in your law that the testimony of two men is true. 


I am one who testifies about myself, and my Father, who sent me, 
testifles about me." 


“Where is your father?" they asked him. “You know neither me nor 
my Father," Jesus answered them. “If you knew me you would also 
know my Father." 


He spoke these words in the treasury, teaching in the temple. And no 
one seized him, for his hour had not yet come. 


Again Jesus said to them, “I am going away, and you will look for me, 
and you will die in your sins. Where I go, you cannot come." 


The Jews said, “Will he kill himself then, since he said, ‘Where I go, 


you cannot come’?” 


“You ate from below;" he told them, “and I am from above. You are 
from this world; I am not from this world. 


I have told you that you will die in your sins, for unless you believe 
that I am he, you will die in your sins." 


“Who are you?" the Jews asked. Jesus said to them, Even if I have 
begun to speak with you, 


I have much to say in judgment" concerning you. But he who sent me 
is true, and I speak in the world the things I have heard from him.” 


But they did not realize he was talking to them about the Father. 


1 flesh’ or ‘body’ (the term can have either meaning in this context). 


2 ‘to say in judgment’: lit. ‘to say and to judge’. 
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Chapter 8 


But Jesus went to the Mount of Olives. 


In the morning he came again to the temple. All the people came to him, and he sat 


down to teach them. 


'The scribes and the Pharisees brought a woman caught in adultery. After standing 
her in the middle, 


they said to him, “Teacher, this woman was caught openly in the very act of 
adultery. 


In the law of Moses, he commanded that we stone such women.! Now what do 


you say?" 


They said this in order to test him, that they might have a reason for accusing him. 


But Jesus, after stooping down, starting writing on the ground. 


Yet as they persisted in asking him, he straightened up and said to them, “Whoever 


of you is without sin, let them throw the first stone at her." 
And after stooping down again, he wrote on the ground. 


When they heard this, they started going away one by one, beginning with the 


elders, and the woman was left alone, standing there. 


After Jesus straightened up, he said to the woman, “Where are they? Has no one 


accused you?” 


“No one, Lord,” she said. “Neither do I accuse you," Jesus said. “Go, and from 


now oh, sin no more." 


Now Jesus spoke with them again, saying, “I am the light of the 
world. Whoevet follows me will not walk in darkness but will find for 
themselves the light of life." 


The Pharisees said to him, “You testify about yourself. Your 
testimony is not true." 


1 “such women’: lit. ‘such as these’. 


2 “standing there’: lit. being in the middle’. 
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Ch. 7 


Some of the people wanted to seize him, but no one laid hands on 
him. 


The guards went to the chief priests and the Pharisees, and the priests 
asked them, “Why did you not bring him?" 


The guards told them, “Never has a person spoken in the way this 
man speaks." 


*Has he deceived you too?" the Pharisees asked. 
“Have any of the leaders or of the Pharisees believed in him? 


None except this people, who does not know the law — they ate 
accursed.” 


One of them, Nicodemus, who had come to Jesus at night, said to 
them, 


“Does our law condemn a person without hearing from them first, 
and finding out what they have done?” 


“Are you from Galilee too?” they replied to him. “Search, and see 
that a prophet does not arise from Galilee.” 


Then they all went home.! 


! Along with other early manuscripts and ancient versions, the Peshitta does not 
include the passage that in many Bibles is designated John 7:53-8:11 (see 
Introduction). The passage was not part of the early Syriac canon, though it was 
translated into Syriac later and came to be included in modern printed editions of 
the Peshitta. The text and translation are provided here for the sake of reference, 
but are not part of the Peshitta proper. 
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СЬ. 7 


Yet many of the crowd believed in him, saying, “When the Messiah 
comes, will he do mote signs than this man is doing?" 


The Pharisees heard the crowds speaking about these things, so they 
and the chief priests sent guards to atrest him. 


Jesus said, “1 am with you for a short time yet, then I will go to him 
who sent me. 


You will seek ine and you will not find ine and where I am you 
5 > 
cannot come.” 


The Jews said among themselves, “Where is this man about to go 
that we will not be able to find him? Is he about to go to the Gentile 
countries and teach the pagans? 


What does this statement mean,’ when he said, You will seek me and 
5 5 
you will not find me,’ and ‘Where I am, you cannot соте?” 


On the greatest day, the last one of the festival, Jesus stood and cried 
out, “ТЕ anyone is thirsty, let them come to me and drink! 


Everyone who believes in me, as the scriptures have said, streams of 


living water will flow from within them.” 


Now he said this about the Spirit that those who were believing in 
him were going to receive, for the Spirit had not yet been given, since 
Jesus had not yet been glorified. 


Many of those in the crowds who heard his words were saying, 
“Truly this man is the Prophet.” 


Others were saying, "This is the Messiah." But others said, “The 
Messiah does not come from Galilee, does he? 


Has not the scripture said that the Messiah comes from David's seed 
and from Bethlehem, the village of David?" 


So the crowds were divided because of him. 


1 ‘what does this statement mean": lit. “what is this statement’. 


2 “from within them’; lit. “from their belly’. 
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Ch. 7 


Jesus answered, “My teaching is not my own, but is from him who 
sent me. 


Whoever wishes to do his will understands whether my teaching is 
from God or I speak on my own. 


Whoever speaks on their own” seeks their own glory. But the one 
who seeks the glory of him who sent them is true, and there is no 
iniquity in their heart. 


Has not Moses given you the law? But none of you keeps the law. 


Why are you seeking to kill me?" The crowd replied, *You have a 
demon. Who is seeking to kill you?" 


Jesus answered them, *I have performed one work, and you are all 
amazed. 


Because Moses gave you circumcision (not that it was from Moses 
but from the patriarchs), you circumcise a boy on the Sabbath. 


Now if a boy is circumcised on the Sabbath day so that Moses' law 
will not be broken, do you grumble against me because I have cured 
the whole person on the Sabbath day? 


Do not judge by appearances, but make a just judgment." 


The people of Jerusalem were saying, “Is this not the man they are 
seeking to kill? 

Look, he is speaking openly, and they are saying nothing to him. 
Have our elders found out that he is really the Messiah? 


But we know where this man is from; when the Messiah comes, no 
one will know where he is from." 


Jesus raised his voice as he taught in the temple, saying, “You know 
me, and you know where I am from! And I have not come on my 
own, but the one who sent me is true. You do not know him, 


but I know him, because I am from him and he sent me." 


Then they wanted to seize him, but no one laid hands on him, 
because his hour had not yet come. 


1 fon my own’: lit. “of my own will’. 


2 “on their own": lit. ‘of the will of their own mind’. 
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Ch. 7 


Chapter 7 
After these things, Jesus traveled about in Galilee. He did not want to 
travel in Judaea, since the Jews were seeking to kill him. 
The Jewish Festival of Tabernacles was near, 


and his brothers said to Jesus, “Leave here and go to Judaea, so that 
your disciples may see the deeds you are doing. 


For no one who wants to become known does anything in secret. If 
you are doing these things, show yourself to the world." 


For not even his brothers had believed in Jesus. 


Jesus said to them, “My time has not yet come, but your time is 
always ready. 


The world cannot hate you, but it hates me, because I testify against 
it that its deeds are evil. 


You go up to this festival. I am not going up to this festival now, 
because my time is not yet complete." 


He said these things and stayed in Galilee. 


After his brothers went up to the festival then he went up too, not 
openly but in secret. 


Now the Jews were looking for him at the festival, saying, “Where 15 
he?" 


There was a great deal of murmuring among the crowds because of 
him, for some were saying, “He is good," and others were saying, 
“No — he is deceiving the people." 


But no one would speak about him openly for fear of the Jews. 


Now when the festival was halfway done', Jesus went up to the 
temple and began teaching. 


The Jews were amazed and said, “How does this man know the text, 
without having been instructed?" 


1 ‘when the festival was halfway done’: lit. ‘when the days of the festival split’. 
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Ch. 6 


Jesus said to them, “Have I not chosen you twelve? And one of you 
is Satan.” 


(He was talking about Judas, one of the twelve, the son of Simon 
Iscariot, for he was going to betray him.) 


1 Satan’ or ‘a satan’; the term means ‘adversary’, but here is probably meant as a 
title. 


47 


v 
jo مشک مر‎ А جضدبی‎ 
c 4 
y N $ 7 
ه مک د‎ 
NE 
- x | 
> < ^ < ۱ ۱ | | 
5 оо | 
| " | °° y хой» 
п š | 
| ` ‚оом. T 
| › مده‎ SS ۲ 
„Фуу | 
sk ех ۱ ۱ 
٣ e loo wi 
$ PETS 
A 
D) 


46 


1 حا 


17 


58 


65 


64 


65 


66 


67 
68 


69 


Ch. 6 


Just as the living Father has sent me, and I live because of the Father, 
the one who will eat me will also live because of me. 


This is the bread that came down from heaven. It is not like the 
manna your forefathers ate. They died, but whoever eats this bread 
will live fotever." 


He said these things while teaching in the synagogue in Capernaum, 


and many of his disciples who heard it said, “This teaching! is hard 
— who can hear it?” 


Jesus knew in himself that his disciples were grumbling about this, 
and he said to them, “Does this offend you? 


Then what if you see the Son of Man ascending to the place where he 
was before? 


It is the Spirit that gives life; the body is of no use. The words I have 
spoken to you are spirit,” and they are life. 


Yet there are some of you who do not believe." For Jesus knew from 
the first which of them would not believe and who would betray him. 


And he said to them, “This is why I told you, no one can come to me 
unless they are enabled by my Father." 


On account of this teaching, many of his disciples turned back and 
did not keep walking with him. 


Jesus said to his twelve, “Do you want to go away too?" 


Simon Cephas replied to him, “My lord, to whom shall we go? You 
have the wotds of eternal life. 


We have believed and know that you are the Messiah, the Son of the 
living God." 


1 ‘teaching’: lit. ‘word’ (also in v. 66). 


2 ‘spirit’ or "Spirit. 
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Ch. 6 


They said, “Is this not Jesus, Joseph’s son, whose father and mother 
we know? Why does this man say, ‘I came down from heaven’?” 


“Do not grumble amongst yourselves,” Jesus answered them. 
8 gst y › 


“Мо one can come to me unless the Father who sent me draws them, 
and I will raise them up on the last day. 


For it is written in the prophet, "They will all be taught by God." So 
everyone who listens to the Father and learns from him comes to me. 


There is no one who has seen the Father except the one who is from 
God; he sees the Father. 


Very truly I tell you, whoevet believes in me has eternal life. 
I am the bread of life. 
Your forefathers ate bread in the wilderness and died. 


But this is the bread that came down from heaven, of which a person 
may eat and not die. 


I am the living bread that came down from heaven, and if anyone 
should eat from this bread they will live forever. The bread that I will 
give is my body, which I give for the life of the world.” 


Then the Jews argued with one another saying “How can this man 
> » 
give us his body to eat?" 


Jesus said to them, “Very truly I tell you, unless you eat the body of 
the Son of Man and drink his blood, you have no life in yourselves. 


But whoever eats of my body and drinks of my blood has eternal life. 
For my body truly is food, and my blood truly is drink. 


Whoever eats my body and drinks my blood abides in me and I in 
them. 


1 Isaiah 54:13. 
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Ch. 6 


Do not work for the food that perishes, but for food that endures to 
eternal life, which the Son of Man will give you. For he’ is the one 
God the Father has confirmed." 


They said to him, “What may we do to perform the works of God?" 


Jesus answered them, “This is the word of God: to believe in the one 
that he sent." 


“What sign will you perform," they asked him, “that we may see it 
and believe in you? What will you do? 


Our forefathers ate manna in the wilderness, as it is written, “Не gave 
them bread from heaven to eat.” 


“Very truly I tell you," Jesus told them, “It was not Moses who has 
given you bread from heaven, but my Father gives you the true bread 
from heaven. 


For the bread of God is the one who has come down from heaven, 
and he gives life to the world.” 


“Lord,” they said to him, “always give us this bread.” 


Jesus said to them, “I am the bread of life. Whoever comes to me will 
not go hungry, and whoever believes in me will never thirst. 


But I told you — you have seen me, and you do not believe. 


Everyone my Father has given me will come to me, and whoever 
comes to me I will not cast out, 


because I have come down ftom heaven not to do my will, but to do 
the will of him who sent me. 


And this is the will of him who sent me: that I shall lose none of all 
those he has given me, but raise them up on the last day. 


For this is the will of my Father: that everyone who sees the Son and 
believes in him may have eternal life, and I will raise them up on the 
last day." 


The Jews grumbled about him because he said, *I am the bread that 
came down from heaven." 


1 the’: lit. ‘this’. 
2 See Psalm 78:24 (also Nehemiah 9:15; Exodus 16:4). 
5 Lord’: lit. ‘Our lord". 
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Ch. 6 


The people who saw the sign that Jesus did were saying, “Truly, this 
is the prophet who is to come into the world." 


But Jesus knew they were about to come and seize him and make 
him king, so he withdrew to the mountain by himself. 


When evening came, his disciples went down to the lake, 


sat down in a boat, and went actoss to the other side, to Capernaum. 
Now it was datk, and Jesus had not come to them. 


The sea surged against them, because a strong wind was blowing. 


When they had rowed about five or six kilometers’ they saw Jesus 
walking on the lake, and when he got near the boat, they were 
frightened. 


But Jesus said to them, “It is I; do not be afraid.” 


Then they were willing to take him into the boat, and immediately the 
boat reached the land to which they were going. 


The next day, the crowd that had stayed on the other side of the lake 
saw that no other boat was there except the one the disciples had got 
into, and that Jesus had not entered the boat with his disciples. 


But other ships had come from Tiberias, landing near the place’ 
where they had eaten the bread after Jesus blessed it. 


When the crowd saw that neither Jesus nor his disciples were there, 
they got up into those ships and came to Capernaum, looking for 
Jesus. 


When they found him on the other side of the lake, they said to him, 
“Rabbi, when did you come here?” 


“Very truly I tell you,” Jesus answered them, “you are looking for me, 
not because you saw signs but because you ate bread and were 
satisfied. 


1 “five or six kilometers’: lit. ‘twenty-five or thirty stadia’; a stadion is a Greek unit of 
length equal to about 192 meters. 


2 landing near the place’: lit. ‘near the place’. 
3 ‘Rabbi’: in Syriac Rabban (i.e. ‘our rabbi’). 
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Chapter 6 


After these things Jesus went to the other side of the Sea of Galilee, 
that is, the Sea of Tiberias. 


Large crowds pursued him because they had seen the signs that he 
was performing on the sick. 


Jesus went up? a mountain and sat down with his disciples. 
Now the festival of the Passover of the Jews was near. 


Jesus looked up and saw the large crowd that had come to him. He 
said to Philip, “Where shall we buy bread for these people to eat?” 


He said this to test him, for he knew what he was going to do. 


Philip said to him, “Two hundred denarii! worth of bread would not 
be enough for these people, even if each of them were to take only a 
little!” 


One of his disciples, Andrew, Simon Cephas' brother, said to him, 


"There is a young boy here who has with him five loaves and two 
fish, but what are they for all these people?" 


Jesus told them, “Make all the people sit down to eat.”* There was a 


great deal of grass in that place, and the men sat down to eat, five 
thousand in number. 


Jesus took the bread, blessed it, and distributed it to those who were 
sitting down. He did the same with the fish," as much as they wanted. 


When they were satisfied, he told his disciples, “Gather up the 
fragments that are left over, so that nothing is lost." 


They gathered them, filling twelve big baskets with the fragments left 
over from those who ate of the five loaves of barley. 


1 “that is, the Sea of Tiberias’: lit. ‘of Tiberias’. 
? ‘up’ or “up to’ (the expression may have either meaning in this context). 


3 ‘denarii’: plural of denarius; a denarius is a Roman silver coin, equivalent to a 
laborer's daily wage. 


4 “sit down to eat’: lit. ‘recline’ (twice in v. 10 [sat down’ to eat]). 
5 “Не did the same with the fish’: lit. “о also from the fish’. 
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Ch. 5 


You do not want to come to me to have eternal life. 
I do not accept glory from people. 
But I know you — that the love of God is not in you. 


I have come in the name of my Father and you do not welcome me; 
if another comes in their own name you will welcome them. 


How can you believe, since you accept glory from each another and 
do not seek the glory from the one God? 


Do you think I will accuse you before the Father? Moses, in whom 
you have put your hope, is the one who will accuse you. 


For if you believed Moses you would also believe me, since Moses 
wrote about me. 


If you do not believe his writings, how will you believe my words?" 
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Ch. 5 


For just as the Father has life in himself, so he has enabled the Son to 
have life in himself, 


and he has given him authority to make judgment too, 


since he is the Son of Man. Do not be surprised at this, because the 
hour is coming when all who are in the graves will hear his voice, 


and come out — those who have done good to a resurrection of life, 
and those who have done evil to a resurrection of judgment. 


I cannot do anything on my own, but just as I hear, I judge. My 
judgment is just, for I do not seek my will but the will of him who 
sent me. 


If I testify about myself, my testimony is not true. 


There is another who testifies about me, and I know that the 
testimony’ he gives about me is true. 


You have sent to John, and he testified to the truth. 


I do not accept testimony from a human, but I say these things that 
you may have life. 


He was a lamp that blazed and gave light, and you were willing to 
glory in his light for an hour." 


I have a testimony greater than that of John, for the deeds that my 
Father has given me to finish — the deeds that I am doing — testify 
about me that the Father has sent me. 


And the Father who sent me testifies about me. You have nevet 
heard his voice not seen his form, 


and his wotd does not abide in you, because you do not believe in 
him whom he sent. 


Search the scriptures, since you think that by them you have eternal 
life, and they testify about me. 


1 See Daniel 12:2. 
2 “the testimony’: lit. ‘his testimony". 


3 for an hour’ or “ог a while’ (the expression can be understood in both specific 
and general senses). 
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Ch. 5 


But the man who had been healed did not know who it was, for Jesus 
had withdrawn into the large crowd in that place. 


After a while, Jesus found him in the temple and said to him, “Look, 
you are well! Do not sin any longer, or something may happen to you 
worse than before!” 


The man went away and told the Jews that Jesus was the one who 
had made him well. 


On account of this the Jews persecuted Jesus and wanted to kill him, 
since he was doing these things on the Sabbath. 
But Jesus told them, “My Father is working until now; I am working 


22 


too. 


Due to this, the Jews were all the more eager to kill him, not just 
because he was breaking the Sabbath, but also because he said about 
God that he was his Father, making himself equal with God. 


“Very truly I tell you," Jesus answered them, “the Son cannot do 
anything on his own, but does what he sees the Father doing. For 
whatever the Father does, this is what the Son also does, like him. 


For the Father loves his Son and shows him everything he does — 
and he will show him even greater deeds than these, so that you will 
be amazed. 


For just as the Father raises the dead and gives them life, so too the 
Son gives life to whomever he pleases. 


For the Father judges no one, but has given all judgment to the Son, 


so that every one may honor the Son just as they honor the Father. 
The person who does not honor the Son does not honor the Father, 
who sent him. 


Very truly I tell you, whoever hears my word and believes him who 
sent me has eternal life and will not come to judgment, but he has 
crossed over from death to life. 


Very truly I tell you, an hour is coming and now is, when the dead 
will heat the voice of the Son of God, and those who heat will live. 


1 ‘or something may happen to you worse than before’: lit. ‘so that nothing worse 
than before may happen to you’. 
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Chapter 5 


After these things, a feast of the Jews took place, and Jesus went up 
to Jerusalem. 


Now in Jerusalem there was a place of washing, called Bethesda! in 
Aramaic,’ in which there were five porches. 


In them a great many sick people used to lie — the blind, the lame, 
and the crippled.’ They would wait for the stirring of the water, 


for sometimes an angel would come down to the pool and stir the 
water. Whoever got down into it first after the stirring of the water, 
any disease they had would be cured. 


A man was there who had been sick for thirty-eight years. 


Jesus saw this man lying there and knew he had been that way” for a 
long time. He said to the man,’ “Do you want to get well?” 
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“Yes, master,” the sick man answered him. “But I have no one to 
put me into the pool when the water is stirred. Instead, while I am 
trying to get in, another goes down ahead of me.” 


Jesus said to him, “Get up, pick up your bed, and walk.” 


At once the man was cured, and he got up, picked up his bed, and 
walked. And that was a Sabbath day. 


The Jews said to the man who had been healed, “It is the Sabbath. 
You are not allowed to pick up your bed.” 


He replied to them, “The one who made me well told me, ‘Pick up 
your bed and walk.” 


So they asked him, “Who is this man that told you, ‘Pick up your bed 
and walk’?” 


1 beth besda means, ‘house of mercy’. 


2 ‘Aramaic’: lit. ‘Hebrew’ (ancient authors frequently used ‘Hebrew’ to describe 
both Hebrew and Aramaic). 


3 ‘crippled’: lit. ‘withered’. 
4 the had been that way a long time’: lit. ‘he had a long time’. 
5 ‘the man’: lit. ‘him’. 


6 ‘master’: lit. ‘my lord’. 
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Ch. 4 


After two days Jesus left there and went to Galilee. 


(For Jesus himself had testified that a prophet is not honored in his 
own town.) 


When he came to Galilee, the Galileans welcomed him, because they 
had seen all the signs that he did in Jerusalem at the festival, since 
they had also come to the festival. 


Then Jesus came again to Cana of Galilee, where he had turned the 
water into wine. And in Capernaum there was a king’s servant whose 
son was sick. 


This man heard that Jesus had come from Judaea to Galilee and he 
went to him, begging him to come down and heal his son, for he was 
near death. 


“Unless you see signs and wonders,” Jesus said to him, “you will not 
believe.” 


“Master,” the kings’s servant said to him, “come down before the 
child dies.” 


“Go,” Jesus told him, “your son is saved.” The man believed in the 
wotd Jesus told him, and went away. 


As he was going down, his servants met him and reported the good 
news, telling him, “Your son lives.” 


He asked them, “At what time did he get well?” “The fever left him 
yesterday at the seventh hour,” they told him. 


The boy's! father realized it was in that hour that Jesus had told him, 
“Your son lives," and he and his entire household believed. 


Now this was the second sign Jesus did after coming from Judaea to 
Galilee. 


1 Master’: lit. “My lord’. 
2 4s saved’ or 45 alive’ (the term can have either or both meanings). 
5 ‘the boy’s’: lit. ‘his’. 
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Ch. 4 


The woman left her water jar and went to the town, telling the 
people, 


“Come see a man who told me everything I have done. Is this the 
Messiah?” 


Then the people came out of the town and were making their way 
towards him. 


Meanwhile, his disciples were begging him, “Rabbi,' eat.” 
But he said to them, “I have food to eat of which you do not know.” 


His disciples said to each other, “Someone did not bring him 
something to eat, did they?” 


“My food,” Jesus told them, “is to do the will of him who sent me, 
and to complete his work. 


Do you not say, ‘After four months comes the harvest’? Look, I tell 
you — lift up your eyes and see that the fields are white and already 
ripe for harvest! 


The one who harvests receives wages and gathers a crop for eternal 
life, so that the sower and the harvester may rejoice together. 


For in this there is a true saying, ‘One sows and another harvests.’ 


I have sent you to harvest something for which you did not work; 
others have done the work, and you have entered into the result of 
their labor.” 


Many Samatitans from that town believed in him due to the word of 
that woman who testified, *He told me everything I have done." 


And when the Samaritans came to him, they asked him to stay with 
them, so he stayed with them for two days, 


and many believed in him because of his word. 


They told that woman, “No longer do we believe in him because of 
your wotd, for we ourselves have heard and know that this is truly 
the Messiah, the savior’ of the world.” 


1 ‘Rabbi’: in Syriac Rabban (i.e. ‘our rabbi’). 
2 “the result of their labor’: lit. ‘their labor’. 


3 ‘savior’: lit. ‘life-giver’. 
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Ch. 4 


but everyone who drinks from the water that I will give them will 
never thirst again. Instead, the water I give them will become a spring 
of watet in them, springing up to eternal life." 


“Master,” the woman said to him, “Give me some of this water, so 
that I will not thirst again, nor keep coming here to draw water." 


Jesus said to her, “Go call your husband and come here.” 


“T have no husband,” she told him. Jesus said to her, “You have said 
correctly, ‘I have no husband,’ 


for you have had five husbands, and this man you now have is not 
your husband. You have said this truthfully.” 


“Master,” the woman said to him, “I see that you are a prophet. 


Our fathers worshipped on this mountain, and you all say that the 
place where one ought to worship is in Jerusalem." 


Jesus said to her, “Woman, believe me, the hour is coming when you 
will all worship the Father neither on this mountain nor in Jerusalem. 


You all worship what you do not know, but we worship what we 
know, for salvation! is from the Jews. 


Yet an hour is coming, and now is, when true worshippers will 
worship the Father in spirit” and in truth, for the Father is seeking 
wotshippers such as these. 


God is spirit, and those who worship him must worship in spirit? and 
in truth." 


The woman said to him, “I know that the Messiah is coming, and 
when he comes, he will teach us everything." 


Jesus said to her, “I, the one speaking with you, am he." 


While he was speaking, his disciples came and were surprised that he 
was speaking with a woman, though no one said, “What do you' 
want?" or, “Why are you speaking with her?" 


! ‘salvation’ or ‘life’ (the term can have either meaning and is used throughout this 
passage). 

? ‘spirit’ or “the Spirit’ (the term can have either meaning here). 

5 ‘spirit’ or ‘the Spirit’ (the term can have either meaning here). 


4 ‘you? here is masculine. 
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Chapter 4 


Now Jesus knew the Pharisees had heard he was making and 
baptizing more disciples than John — 


although it was not Jesus who was baptizing, but his disciples — 
so he left Judaea and went back again to Galilee. 
Now it was necessary for him to pass through Samaria, 


and he came to a town of Samaria called Sychar, near the field Jacob 
had given to his son Joseph. 


Jacob’s spring of water was there, and Jesus, being weary from the 
fatigue of the journey, sat down near the spring. It was the sixth hour. 


A woman from Samaria came to draw water, and Jesus said to her, 
“Give me water to drink.” 


(For his disciples had gone into the town to buy provisions for 
themselves.) 


The Samaritan woman said to him, “How is it that you, being a Jew, 
ask me for a drink, since I am a Samaritan woman?” (For Jews do not 
associate with Samaritans.) 


Jesus answered her, “If you knew the gift of God and who this is that 
said to you, ‘Give me a drink,’ you would have asked him, and he 
would have given you living water.” 


ool 


“Master,” the woman said to him. “You have no bucket and the well 


is deep. Where do you get the living water? 


Are you greater than our father Jacob, who gave us this well? He and 
his children and his flocks drank from it.” 


Jesus answered her, “Everyone who drinks from this water will get 
thirsty again, 


1 ‘Master’: lit. “My lord’ (also in verses 15 and 19). 
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so they сате to John, saying to him, “Rabbi', the man who was with 
you beyond the Jordan,’ the one you testified about — look, he is 
baptizing too, and many are going to him.” 

John answered them, “A person cannot receive anything on his or 


her own, unless it be given to them from heaven. 


You yourselves testify on my behalf that I said, ‘I am not the Messiah 
but am sent ahead of him.’ 


He who has the bride is the bridegroom; but the bridegroom’s friend, 
who stands and listens for him, is full of great joy when he hears the 
bridegroom's voice." So this joy of mine — look, it is complete! 


4 
He must become greater and I lesser." 


For the one who has come from above is above all, and the one who 
is from the earth is of the earth, and speaks as from the earth. The 
one who has come from heaven is above all. 


He testifies to what he has seen and heard, and no one accepts his 
testimony. 


But the one who has accepted his testimony has certified that God is 
true. 


For the one whom God has sent speaks the words of God, for God 
did not give the Spirit by measure. 


The Father loves the Son and has given everything into his hands. 


Whoever believes in the Son has eternal life, but whoever does not 
obey the Son will not see life. Instead, God's wrath will remain on 
that person. 


1 Rabbi’: in Syriac Rabban (i.e. ‘our rabbi’). 


2 ‘beyond the Jordan’ or ‘at the crossing of the Jordan’ (the term can have either 
meaning). 


3 “when he hears the bridegroom’s voice’: lit. ‘because of the bridegroom’s voice’. 


4 [tis unclear whether the quotation ends here or continues through v. 36. 
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Just as Moses lifted up the snake in the wilderness, so the Son of Man 
is going to be lifted up, 


so that everyone who believes in him will not perish but have eternal 
life.” 


For God loved the world in this way: that he would give his one and 
only Son, so that everyone who believes in him will not perish but 
have eternal life. 


For God did not send his Son to the world to condemn the world, 
but that the world might live? through him. 


Whoever believes in him is not condemned, but whoever does not 
believe is already condemned, since they have not believed in the 
name of the one and only Son of God. 


This is the verdict? light has come to the world, but people loved 
darkness rather than light, for their deeds were evil. 


For everyone who does what is hateful hates the light and does not 
come to the light, so that their deeds will not be shown to be wrong. 


But the one who does what is true comes to the light, so that it may 
become known that their deeds are done by God. 


After these things, Jesus and his disciples came to the land of Judaea, 
where he spent time with them and was baptizing. 


Now John was also baptizing at Enon near Salim, because there was 
a large quantity of water there, and people* were coming and being 


baptized, 
(since John had not yet been thrown into prison). 


A dispute occurred between one of John's disciples and a certain Jew 
concerning purification, 


1 Itis unclear whether the quotation ends here or continues through v. 21. 
2 dive’ or ‘be saved’ (the term сап have either meaning). 


3 ‘verdict’ or ‘condemnation’ (the word can have either meaning in this context; the 
Syr. root also occurs in verses 17 and 18). 


^ “people”: lit. ‘they’. 
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Chapter 5 


Now there was a man there, one of the Pharisees, whose name was 
Nicodemus, a ruler of the Jews. 


This man came to Jesus at night and said to him, “Rabbi, we know 
you are a teacher sent from God, for no one can do the signs you are 
doing unless God is with him." 


Jesus answered him, *Very truly I tell you, unless a person is born 
again, they cannot see the kingdom of God." 


“How can an old man be born?” Nicodemus asked him. “He cannot 
enter his mother’s womb and be born a second time, can he?" 


“Very truly I tell you," Jesus answered him. “Unless a person is born 
of water and the Spirit! they cannot enter the kingdom of God. 


What is born of the flesh is flesh, and what is born of the Spirit is 
spitit. 
Do not be surprised that I told you, You all’ must be born again.’ 


The wind” blows where it pleases and you hear its voice, but you do 
not know where it comes from or where it is going. So it is with 
anyone born of the Spirit.” 


“How can these things be?" Nicodemus asked him. 


Jesus replied to him, “You are Israel's teacher and you do not know 
these things? 


Very truly I tell you, we speak about what we know, we testify to 
what we have seen, yet you all do not accept our testimony. 


If I have told all of you? about what is on earth and you do not 
believe me, how will you believe me if I tell you what is in heaven? 


No one has gone up to heaven except him who came down from 
heaven — the Son of Man, who is in heaven. 


1 Spirit’ or ‘spirit’ (the meaning in this context is not definite; also in v. 8). 
2 Spirit’ or ‘spirit’? (the meaning in this context is not definite). 

5 You all’: lit. ‘you’ (plural); also in v. 11. 

4 The word for ‘wind’ is the same as that for ‘spirit’ (or ‘Spirit’). 


> “all of you’: lit. ‘you’ (plural). 
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Ch. 2 


After this he went down to Capernaum with his mother, his 
brothers, and his disciples, and they were there a few days. 


The Passover of the Jews was near, so Jesus went up to Jerusalem. 


In the temple he found people? selling cattle, sheep, and doves, and 
the moneychangers sitting there. 


He made a whip out of cord and drove them all out of the temple — 
the sheep, the cattle, and the moneychangers. He poured out their 
money and overturned their tables. 


To those who were selling doves he said, “Take these away from 
here! Do not make my Father's house into a house of business." 


Then his disciples remembered that it is written, “The zeal of your 


3 
house has consumed me." 


But the Jews responded to him, “What sign do you show us, seeing 
that you do these things?" 


Jesus answered them, “Pull down this temple and in three days I will 
raise it up.” 


The Jews said to him, “It has taken forty-six years for this temple to 
be built, and you will raise it up in three days?” 


But he was talking about the temple of his body. 


After he rose from the dead, his disciples remembered that he said 
this, and they believed the scriptures and the word that Jesus had 
spoken. 


When Jesus was in Jerusalem at the Passover festival, many believed 
in him because they saw the signs he was doing. 


But Jesus did not entrust himself to them, since he knew everyone, 


and he had no need for anyone to testify to him about any person, 
for he knew what was in a person. 


1 “ith his mother’: lit. Һе and his mother’. 
2 “people”: lit. ‘these’. 
3 Psalm 69:9. 


4 “seeing that you do these things’: lit. ‘that you do these things’ or ‘since you do 
these things’. 
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Chapter 2 


On the third day a wedding feast took place in Cana, a town of 
Galilee. Jesus’ mother was there, 


and Jesus and his disciples had also been invited to the wedding feast. 
The wine ran out, and Jesus’ mother told him, “They have no wine.” 


Jesus said to her, “What is that between me and you,’ woman? My 
hour has not yet come.” 


His mother said to the servants, “Do whatever he tells you.” 


Now six stone water jars were sitting there for the purification of the 
Jews, each holding about 80 to 120 liters.” 


“Fill the jars with water,” Jesus said to them; so they filled them to 
the top. 


He told them, “Now draw some out and take it to the master of the 
banquet.” So they took it. 


When the head of the banquet had tasted the water that had become 
wine, and did not know where it had come from (though the servants 
who had filled the jars? with water knew), the head of the feast called 


the bridegroom, 


and said to him, “Everyone brings out the good wine first, and then 
the lesser wine* once the guests’ are drunk; but you have kept the 
good wine until now.” 


This is the first sign Jesus did in Cana of Galilee, showing his glory; 
and his disciples believed in him. 


1 What is that between me and уои”: lit. ‘What have I to do with you’. 


2 ‘80 to 120 liters’: lit. ‘two or three quadrantals; a quadrantal (in Syriac reba) is а 
liquid measure of a little over 39 liters. 


3 “filled the jars’: lit. ‘filled them.’ 
^ the lesser wine’: lit. ‘what is lesser’. 


> ‘the guests’: lit. ‘they’. 
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Ch. 1 


“Come,” he told them, “and you will see.” They went and saw where 
he was staying, and spent that day with him. It was about the tenth 
hour. 


One of those who had heard from John and followed Jesus was 
Andrew, Simon’s brother. 


This one first saw his brother Simon and told him, “We have found 
the Messiah." 


And he brought him to Jesus. Jesus looked at him and said, “You are 
Simon, son of John. You will be called Cephas." 


The next day, Jesus wanted to leave for Galilee. He found Philip and 
said to him, “Follow me." 


Now Philip was from Bethsaida, the town of Andrew and Simon. 


Philip found Nathaniel and said to him, *We have found the one 
Moses wrote about in the law and in the prophets — Jesus the son of 
Joseph, from Nazareth." 


Nathaniel said to him, *Can anything good come from Nazareth?" 
“Come,” Philip said to him, “and you will see." 


Jesus saw Nathaniel as he was coming toward him and said about 
him, *Look, truly a son of Israel, in whom there is no deceit." 


Nathaniel said to him, “From where do you know me?" Jesus told 
him, “Before Philip called you, I saw you while you were under the 
fig tree." 


Nathaniel answered him, “Rabbi, you are the Son of God, you are the 
king of Israel." 


Jesus said to him, “Do you believe because I told you that I saw you 
under the fig tree? You will see greater things than these." 


He said to him, “Truly, truly I tell you, from now on you will see 
heaven open and the angels of God ascending and descending unto 
the Son of Man." 
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Ch. 1 


They asked him, “Why then do you baptize, if you are not the 
Messiah, nor Elijah, nor the prophet?" 


John answered them, “I baptize with water, but among you stands 
one whom you do not know. 


This is the one who is coming after me, and he was ahead of me, he 
whose sandal straps I am not worthy to untie.” 


These things happened in Bethany beyond the Jordan,” where John 
was baptizing. 


The following day John saw Jesus coming toward him and said, 
“Behold, the lamb of God, who takes away” the sin of the world! 


This is the one about whom I said, ‘A man is coming after me, and 
he was ahead of me, because he was before me.’ 


I did not know him, but the reason I came baptizing with water is so 
that he might be made known to Israel.” 


John testified and said, “I saw the Spirit descending from heaven like 
a dove and rest upon him. 


And I did not know him, but he who sent me to baptize with water 
told me, “The one on whom you see the Spirit descending and 
resting, this is the one who baptizes with the Holy Spirit.’ 


I have seen and have testified that this is the Son of God.” 
The next day John was standing there, along with two of his disciples. 


He looked at Jesus as he walked by and said, “Behold, the Lamb of 
God!” 


His two disciples heard him when he said it, and they followed Jesus. 


Jesus turned and saw them following him and said to them, “What 
аге you seeking?" They said to him, “Rabbi,” where are you staying?” 


1 ‘with water’ or ‘in water’ (also in verses 31 and 33; the expression can have either 
meaning). 


2 ‘beyond the Jordan’ or ‘at the crossing of the Jordan’ (the term can have either 
meaning). 


3 ‘takes away’ or ‘takes up’ (the term can have either meaning). 
^ ‘Rabbi’: in Syriac Rabban (i.e. ‘our rabbi’). 
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Ch. I 


And the word became! flesh and dwelt among” us, and we have seen 
his glory, the glory as of the one and only Son of the Father, full of 
grace and truth. 


John testified about him and cried out, saying, “This is the one of 
whom I said, “Не is coming after me, and he was ahead of me, 
because he was before me.” 


And out of his fullness we have all received grace on top of grace." 


For the law was given through Moses, but truth and grace came‘ 
through Jesus the Messiah. 


No one’ has ever seen God. The one and only God, who is in the 
bosom of his Father, has told off him.’ 


This is John's testimony, when the Jews sent to him priests and 
Levites from Jerusalem," to ask him, *Who are you?" 


He confessed and did not deny it, but confessed, “Т am not the 
Messiah." 


And they asked him again, “What, then? Are you Elijah?" He said, “I 
am not." “Are you the prophet?" He said, “No.” 


Then they said to him, “Who аге you, that we may give an answer to 
those who sent us? What do you say about yourself?” 


He said, “I am “a voice calling out in the wilderness: “Make the way 
of the Lord straight,” as Isaiah the prophet said." 


Now they who had been sent were from the Pharisees. 


1 became’ or ‘was’ (the term can have either meaning in the context). 


2 ‘dwelt among’ or ‘descended upon’ or ‘rested upon’ or ‘overshadowed’ (the term 
has multiple meanings that fit the context). 


3 “grace on top of grace’: lit. ‘grace in the place of grace’ or ‘grace on account of 
grace’. 

^ ‘came’: lit. was’. 

5 No one’ or No person’ (i.e. ‘No human’). 

6 ‘told of or ‘related’ or ‘declared’ (the term can have any of these meanings). 

7 ‘him’ is provided as implied by the context, but not explicitly in the text. 


8 ‘the Jews sent to him priests and Levites from Jerusalem’ or ‘the Jews from 
Jerusalem sent to him priests and Levites’ (the meaning of ‘from Jerusalem’ here is 
ambiguous). 


? See Isaiah 40:3. 
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Ch. I 


Chapter 1 


In the beginning was the word, and the word was with God," and the 
word was God. 


This one was with God in the beginning. 


Everything came into being through him, and without him not even 
one thing that has existed came into being. 


In him was life, and that life was the light of human beings.” 


The light shines in the darkness, and the darkness has not overtaken’ 
it. 


There was a man sent from God, whose name was John. 


This man' came as a witness to testify about the light, so that 
through him everyone might believe. 


He himself was not the light, but he came to testify? about the light. 


For he was the true light that enlightens everyone who comes into 
the wotld. 


He was in the world and through him the world came to be, yet the 
world did not know him. 


He came to his own, but his own did not receive him. 


Yet to those who received him, to those believing in his name, he 
gave authority to become children of God — 


born not from blood, nor by the will of the flesh, nor by the will of a 
husband, but born of God. 


1 “vith God’ or ‘in the presence of God’ (the term can have either meaning; also in 
v. 2). 


2 human beings’: lit. ‘man’. 

3 ‘overtaken’ or ‘apprehended’ or ‘understood’ (the term has multiple meanings that 
fit the context). 

4 ‘This man’: lit. “This one’. 

5 ‘as a witness’ or ‘for a testimony’ (the expression can have either sense). 


6 ‘but he came to testify’: lit. ‘but to testify". 
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